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In the Name of Allāh, 
The All-compassionate, The All-merciful 

 
Praise belongs to Allāh, the Lord of all being; 

the All-compassionate, the All-merciful; 
the Master of the Day of Judgement; 

Thee only we serve, and to Thee alone we pray 
for succour: 

Guide us in the straight path; 
the path of those whom Thou halt blessed, 

not of those against whom Thou art wrathful, 
nor of those who are astray. 

 
* * * * * 

 
O’ Allāh! send your blessings to the head of 

your messengers and the last of 
your prophets, 

Muhammad and his pure and cleansed progeny. 
Also send your blessings to all your 

prophets and envoys. 
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-1- 
In our continuous effort to propagate Islam through our numerous 

publications, we have persistently endeavoured to include amongst our 
publications translations of the most important reference books recognized 
by the Shī‘ah. To be able to publish such key books in the Shī‘ite heritage 
in foreign languages not only gives us great pleasure and pride but 
conforms very well with out wishes and our sincere objectives. No doubt 
non-Arabic-speaking researchers will now have better access to the true 
Islamic heritage, since such books contain the ahādīth (traditions) of the 
holy Imāms (peace be upon them) and the Holy Prophet (peace be upon 
him and his progeny). Moreover these books constitute the second source 
– the holy Qur’ān being the first – whereby one may obtain a better 
understanding of Islamic beliefs, jurisprudence, history, biographies, 
morals and behaviour, laws pertaining to worship, business, considerations 
for the individual, family and society etc. 

One of the important books in question is al-Kāfī whose author was 
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ash-Shaykh Abū Ja‘far Muhammad ibn Ya‘qūb al-Kulaynī ar-Rāzī 
(d.328/329 = 940/941). We do not need to introduce either the book or its 
author since the preface (in The Book of Reason and Ignorance) takes care 
of that and also shows the religious significance and the status of this book 
in our heritage, namely the heritage transmitted to us through Ahlu ’l-bayt 
(the Household of the Holy Prophet – peace be upon them). 

 
-2- 

 
We give thanks to Allāh for the fact that this translation of al-Kāfī has 

been undertaken and carried through to its realisation. And we must here 
say in all sincerity that if it had not been for the help of Allāh we should 
not have arrived at this point. Thus the translation of Kitābu ’l-‘aql wa ’l-
jahl (The Book of Reason and Ignorance), Kitābu fadli ’l-‘ilm (The Book 
of the Excellence of Knowledge) and Kitābu ’t-tawhīd (The Book of 
Divine Unity) have already been finished, printed and published. It is a 
matter of fact that we have had to utilize all the means at our disposal and 
rely on Allāh’s unlimited strength in order to accomplish this translation. 
Indeed, we have had to do a lot of screening before deciding upon this 
version. Furthermore, we made every possible effort to ensure that the 
translation was satisfactory and acceptable as regards accuracy and 
grammer. 

Now we are starting the publication of the translation of the parts of 
Kitābu ’l-hujjah (The Book of Divine Proof) which will be published 
separately. The style of this translation will be observed to be different 
from that of the previous volumes, for we have here had the assistance of 
a native English speaker who not only can claim this language as his 
mother tongue, but has also specialised in the language and its literature. 
We started by having this person review and change the translation of the 
original translator where necessary, but we soon discovered that it was 
going to be much more satisfactory to work from the original Arabic text. 
Thus we changed after a short while to a completely new and direct 
translation from the original. We can therefore claim that this is a 
translation by a native English speaker with the above qualifications. We 
can furthermore claim that, through the help of, and with praise to Allāh, 
we have made another step forward in the perfecting of our work. We do 
not wish to claim perfection in this humble effort to translate this book al-
Kāfī. Nevertheless, we have taken another step and we are confident that 
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subsequent steps will be taken, either by us or by somebody else, both to 
remove any errors and to perfect the translation so that exactness in the 
translation process is improved. 

We have decided to speed up the printing and publication of these 
translated sections of al-Kāfī. The other sections, it is hoped, will be 
published in due course on a one-by-one basis; this process will be 
continued until all the sections of al-Kāfī have been translated and 
published. 

You will note that we have also included along with the English 
translation, the complete original Arabic version, this being placed at the 
top of each page with the corresponding English translation below. 
 

-3- 
 

Along with all those who study it, we believe that al-Kāfī is of such a 
high status as a source of religious knowledge and so sacred in the Shiite 
circles that the author may be considered highly honest and highly reliable. 
However, we should emphasize that neither are the ahādīth (traditions) 
equal in value and significance nor are the chains of the ascriptions of al-
Kāfī’s traditions nor the supporters of the authorities on which its tradition 
are based equal in terms of reliability and credibility and one can in no way 
regard them as equally dependable. A glance at the book entitled Mir’ātu 
’l-‘uqūl (Reflection of the Minds) will reveal this very point to the 
researcher in more detail. Mir’ātu ’l-‘uqūl is an explanatory book to al-
Kāfī and comes from the pen of the great scholar Muhammad Bāqir al-
Majlisī (1037/ 1628 – 1111/1700) who was one of the prominent scholars 
of hadīth (tradition) and among the most loyal and faithful to the book of 
al-Kāfī and its great author, and among those who have been most 
confident in and have relied greatly on al-Kulaynī and his traditions. 

Because of this – that is, the question of unequal credibility of the 
ahādīth, narrations and narrators – and for the sake of completeness we 
have retained the complete chain of narration of the ahādīth as in the 
original Arabic text. We have neither omitted any chain for any hadīth, nor 
neglected the links in the chain of narration. In order to reveal the 
credibility, or otherwise, of the chain of narration for a particular hadīth, 
one must refer to (special) books dealing with the biography and the 
religious and moral status of the narrator/s; such books also carry an 
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appraisal of what the narrator transmits and relates. We would like to re-
emphasize that the inference of any religious or ritual doctrine or any law 
pertaining to jurisprudence from these ahādīth is a long process. To start 
with, the researcher must refer the narrations along with their supporting 
chain of narration to the special biographical books referred to above. The 
narrations must be cross-checked against one another. Later on the 
researcher must consider all other declarations and citations on the same 
topic from other references and then use the holy Qur’ān as the arbitrator. 
Of greater importance still, one has to abide by the conventions laid down 
by the specialist in these matters, which conventions can never be ignored. 

Therefore, the researcher must go back either to the doctrinal and 
theological (‘ilmu ’l-kalām) books or to the books of jurisprudence and 
legislation, that is, those books which cover the ways of demonstration and 
evaluation of the various proofs and evidence used to substantiate any 
principle of belief or jurisprudence. This is the approach to be adopted if 
one wants his research to be systematic and if one wants the results to be 
sound, accurate and reliable, thus satisfying his scientific conscience and 
persuading others to honour and follow such methods. 

This point has been ignored – intentionally or otherwise – by many 
researchers and we are stressing it here in order that other researchers 
should neither make the same mistake of ignoring it nor suffer from the 
same delusion. 

We have also, for several reasons, refrained from introducing 
unnecessary explanatory notes, except where it was absolutely necessary, 
so as to remain true to our original aim of merely translating and publishing 
the book. 
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The largest book contained in Us ūl of al-Kāfī pertaining to the beliefs 
of the Imāmite Shī‘ah Muslims is The Book of Divine Proof, for it is in this 
book that the question of the Imāmate, the Imāms and their attributes and 
specific characteristics is dealt with. There can be no doubt that the 
question of the Imāmate is the most important one which distinguishes the 
Imāmite Shī‘ah from the other sects of Islam, and thus the subject is of 
special importance both to those who believe in it and to those who 
disagree with it. Thus it is necessary to mention here one or two points by 

www.wofis.com - info@wofis.com



way of introduction concerning this particular book of al-Kāfī. 
a) We must emphasize that the points we made concerning the 

reliability of hadīth and their narrations in part three of this introduction 
should be particularly attended to in The Book of Divine Proof. And this is 
especially relevant in the application of these ahādīth to the ascertaining 
of the beliefs of the Imāmite Shī‘ah. 

b) In this book there have been, and possibly may be, many errors in 
the understanding of many of the ahādīth. This may be for one of three 
reasons. Either the principles and criteria of analysis and understanding of 
the ahādīth which are applied do not correspond to those accepted by the 
Imāmite Shī‘ah; or else these principles and criteria are those accepted by 
them but are incorrectly applied; or, finally, the researcher may come to 
his analysis of the ahādīth with some preconceptions which are at variance 
with a sympathetic understanding of Shī‘ite beliefs, especially Imāmite 
beliefs, and may even be hostile to them. This final reason is, in our 
opinion, the most serious obstacle to a correct understanding of these 
ahādīth. Thus, in apparent contradiction to our early promise not to insert 
too many explanatory notes to the translation, we have here made an 
exception (though it is not really so, since it is entirely necessary) and have 
added in several places quite extensive commentaries to guide to a correct 
understanding of various points which occur in the ahādīth. 

Some of them concern specific hadīth, while others concern points 
which occur repeatedly in many ahādīth or in many chapters; the latter are 
in the majority. It must be noted that these notes are only given in English; 
but a correct understanding of the Arabic can only be undertaken in 
consultation with these English notes. 
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In the translation we have retained the Islamic format and Arabic 
pronunciation of the names and proper nouns encountered in various 
ahādīth. We were not entirely satisfied with the Biblical equivalents, but, 
instead, retained the Islamic articulations in the text, following each proper 
noun or name (especially those mentioned in the holy Qur’ān) like Mūsā 
(Moses), ‘Īsā (Jesus), Maryam (Mary), Jibrīl (Gabriel) ... with its Biblical 
equivalent in parentheses. 
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We took this measure because we strongly believe in preserving the 
original Islamic character even with respect to names and proper nouns. 
We believe in originality even when it comes to appearances, and we shall 
completely avoid imitation and copying even if it is merely as regards 
pronounciation and expression. 

 
-6- 

 
We have included two tables at the beginning of each section:- 
1. A chronological list of the Holy Prophet, his daughter and the twelve 
Holy Imāms, giving general particulars and information in tabular form 
about them. For each of them we have assigned a number according to 
their sequence. 
It is hoped that this table will help the reader – even the nonspecialist 
– to understand some important expressions encountered in the chains 
of narration of each hadīth (tradition). 
2. The index containing symbols for terminology commonly 
encountered in the process of narration of hadītth. We have introduced 
these because scholars of hadīth often use them. In this index we have 
also explained some of those terminologies for which no simple 
English equivalent can be found. We have explained such terminology 
in the index and when it appears in the text. We also mention the Arabic 
text in the Latinized form: for example, ‘‘rafa‘ahu’’ – (see List of 
technical terms and special signs used in the traditions). 
Furthermore, we have included three indexes at the end of each 

section:- 
a) The first index lists the originators of the ahādīth to be found in that 
section – the Holy Prophet and the Imāms. 

It begins with a number corresponding to the serial number of the 
originator of the hadīth, the originator being the Prophet or one of the 
Imāms. The serial number has already been assigned in the table at the 
beginning of the section. 

After the number, the form of the name used in the hadīth appears. 
After that, the serial number/s of ahādīth related to the originator 

is/are listed. For example, in the first index of this section: (7) – Abū 
Ja‘far: 438, 439, etc. 
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The number (7) preceding the name (Abū Ja‘far) indicates that the 
originator is Imām Abū Ja‘far Muhammad ibn ‘Alī al-Bāqir (p.b.u.t.) 
who was assigned with this number in the table at the beginning of the 
section. The number following the name is the serial number of the 
ahādīth in the book (or section) related to him, for example, the 438th 
and the 439th hadīth are related to him, etc. 
b) Index of the names of key personalities. Following each name the 
serial numbers of ahādīth in which such a name appears are cited. We 
were content with citing only those names that appeared in the texts of 
the ahādīth proper and ignored the names of narrators. 
c) Index of key places, names of tribes, families, sects and books. 
These last three indexes will be included in the last part of The Book of 

Divine Proof. 
Finally, it is Allāh, the Almighty, from Whom we seek help and 

guidance and upon Whom we rely for the success of our efforts. Moreover, 
we pray that He may pave the way for us to complete what we have 
commenced and to guide our steps, so that we may achieve what we have 
set out to do. We firmly believe that He is the Reconciliator and that He is 
the best Guide and the best Artisan. 

 
WORLD ORGANIZATION FOR ISLAMIC SERVICES (WOFIS) 

(Board of Writing, Translation and Publication ) 
 
15/8/1401 
18/6/1981 
Tehran – Iran 
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1) Caution 
2) A Chronological List of the Holy Prophet, his 

Daughter and the Twelve Holy Imāms. 
3) List of Technical Terms and Special Signs 

used in the Traditions. 
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CAUTION 
 

I – Wherever the author (al-Kulaynī) says in the book of al-Kāfī ‘‘A 
group of our associates’’, quoting from Ahmad ibn Muhammad ibn ‘Īsā, 
the Group here means the following five persons:- 

1. Abū Ja‘far Muhammad ibn Yahyā al-‘Att ār al-Qummī; 
2. Alī ibn Mūsā ibn Ja‘far al-Kamandānī; 
3. Abū Sulaymān Dāwūd ibn Kawrah al-Qummī; 
4. Abū ‘Alī Ahmad ibn Idrīs ibn Ahmad al-Ash‘arī al-Qummī; 
5. Abu ’l-Hasan ‘Alī ibn Ibrāhīm ibn Hāshim al-Qummī. 
II – Wherever the author (al-Kulaynī) says in the book of al-Kāfī ‘‘A 

group of our associates’’, quoting from Ahmad ibn Muhammad ibn Khālid 
al-Barqī, the Group here means the following four persons:- 

1. Abu ’l-Hasan ‘Alī ibn Ibrāhīm ibn Hāshim al-Qummī; 
2. Muhammad ibn Abdullāh ibn Udhaynah; 
3. Ahmad ibn ‘Abdullāh ibn Umayyah; 
4. ‘Alī ibn al-Husayn as-Sa‘d Ābādī. 
III – Wherever the author (al-Kulaynī) says in the book of al-Kāfī ‘‘A 

group of our associates’’, quoting from Sahl ibn Ziyād, the Group here 
means the following four persons:- 

1. Abu ’l-Hasan ‘Alī ibn Muhammad ibn Ibrāhīm ibn Abān ar-Rāzī, 
who is renowned with ‘Allān al -Kulaynī; 

2. Abu ’l-Husayn Muhammad ibn Abī ‘Abdillāh Ja‘far ibn 
Muhammad ibn ‘Awn al-Asadī al-Kūfī, resident of Ray; 

3. Muh ammad ibn al-Husayn ibn Farrūkh as -Saffār al-Qummī; 
4. Muhammad ibn ‘Aqīl al-Kulaynī. 
IV. – Wherever the author (al-Kulaynī) says in the book of al-Kāfī ‘‘A 

group of our associates’’, quoting from Ja‘far ibn Muhammad who quoted 
from al-Hasan ibn ‘Alī ibn Faddāl, one of them is, Abū ‘Abdillāh al-Husayn 
ibn Muhammad ibn ‘Imrān ibn Abī Bakr al-Ash‘arī al-Qummī. 

www.wofis.com - info@wofis.com



 

www.wofis.com - info@wofis.com



 

www.wofis.com - info@wofis.com



www.wofis.com - info@wofis.com



LIST OF 
Technical terms and special signs used in the Traditions 

 
 = انبأنا -أخبرنا 

 
that is: "informed us" or "told 

us". 

 ."that is: "narrated to us = روى 

 حـّد ثـنـا 
 

= 
 

that is: "related" or "reported to 
us". 

  – رفـعـھ 
 یـرفـعـھ 

 

= 
 

that is: a narrator mentions the 
name/s of persons/s from whom he 
narrated, but the later narrator/s 

omit his/their names.  

 )–( عـن =  
 

= 
 

that is: "quoted from", signified by 
the signs (–). 

 ارسلـھ  – مرسًال 
 

= 
 

that is: quoting (a Tradition) from 
the Prophet or Imãm without 
describing the linking sources 
between the narrator and the 

Prophet or Imãm. 
* 
 

= 
 

that is: starting of a new chain of 
narration. 

صّلى اهللا علیھ 
 وآلـھ وسّلم

 

= 
 

that is: peace and blessing of Allãh 
be upon him (the Prophet) and his 

progeny (p.b.u.h.a.h.p.). 
علیـھ/علیـھا  

 الّسـالم
= 
 

that is: peace be upon him/her 
(p.b.u.h.). 

علیھم/علیھمـا 
 الّسـالم

 

= 
 

that is: peace be upon them 
(p.b.u.t.). 
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* * * * * * * 
 

CHAPTER 73 
 

THE SIGN AND THE WARRANT FOR ABŪ JA‘FAR 
ATH-THĀNĪ (THE SECOND), PEACE BE UPON HIM 

 
830 – 1.‘Alī ibn Muhammad (–) Sahl ibn Ziyād (–) Muhammad ibn al-

Walīd that Yahyā ibn Habīb az-Zayyāt said: 
‘‘Some people who were sitting (in the session of) Abu ’l-Hasan ar-

Ridā (p.b.u.h.) informed me that when they stood up to go he said to them: 
‘Go to meet Abū Ja‘far and greet him. Renew your relations with him.’ 
When the people had stood up and gone, he turned to me and said: ‘May 
Allāh be merciful to al-Mufaddal (ibn ‘Umar, a famous companion of the 
Imāms, as-Sādiq and al-Kāzim), it would have been enough for him (to 
recognize the future Imām) without this (instruction).’ ’’ 

831 – 2. Muhammad ibn Yahyā (–) Ahmad ibn Muhammad that 
Mu‘ammar ibn Khallād said: 
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* * * * * * * 
 

‘‘I heard ar-Ridā (p.b.u.h.) mentioning something, and he said: ‘(But) 
what is your need of this? This is .Abū Ja‘far: I have seated him in my 
place and appointed him to my position.’ He said: ‘We are the Ahlu ’l-
bayt: our young inherit from our elders. We are exactly alike.’ ’’ 

832 – 3. Muhammad ibn Yahyā (–) Ahmad ibn Muhammad ibn ‘Īsā 
that his father, Muhammad ibn ‘Īsā, said: 

‘‘I went in to Abū Ja‘far ath-Thānī (p.b.u.h.), and he discussed (many) 
things with me. Then he said to me: ‘O Abū ‘Alī, there is no room for 
doubt. My father had no other (son but me).’ ’’ 

833 – 4. A group of our co-sectarians (–) Ahmad ibn Muhammad (–) 
Ja‘far ibn Yahyā (–) Mālik ibn Ashyam that al-Husayn ibn Bashshār said: 

‘‘Ibn Qiyāmā wrote to Abu ’l-Hasan ar-Ridā (p.b.u.h.) a letter in which 
he said: ‘How can you be an Imām and not have a son?’ So Abu ’l-Hasan 
ar-Ridā (p.b.u.h.) replied to him as if he were angry: ‘Who has told you 
that I have no son? By Allāh, the days and nights (of my life) will not go 
by without Allāh providing me with a male child, through whom He will 
differentiate Truth from falsehood.’ ’’ 

www.wofis.com - info@wofis.com



 
 

 
 
 

* * * * * * * 
 
 
834 – 5. One of our co-sectarians (–) Muhammad ibn ‘Alī (–) 

Mu‘āwiyah ibn Hakīm that Ibn Abī Nas r said: 
‘‘Ibn an-Najāshī said to me: ‘Who will he the Imām after your Master? 

I wish you to ask him so that I might know.’ So I went to ar-Ridā (p.b.u.h.) 
and informed him.’’ He said: ‘‘He said to me: ‘The Imām will be my son.’ 
Then he said: ‘Does anyone have the courage to say (it will he) my son 
while he has no son?’1’’ 

835 – 6. Ahmad ibn Mihrān (–) Muhammad ibn ‘Alī that Mu‘ammar 
ibn Khallād said: 

‘‘We mentioned something before Abu ’l-Hasan (p.b.u.h.) after Abū 
Ja‘far (p.b.u.h.) had been born to him. He said: ‘What is your need of this? 
This is Abū Ja‘far: I have seated him in my place and appointed him to my 
position.’ ’’ 

1  ash-Shaykh al-Mufīd narrates this same hadīth from al-Kulaynī, with the 
addition: ‘‘At that time Abū Ja‘far (p.b.u.h.) had not been born, but not many 
days passed before he was born.’’ (al-Irshād [Engl.], p.482; Mir’ātu ’l-
‘uqūl, vol. 3, pp.374 – 375). 
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* * * * * * * 
 

836 – 7. Ahmad (–) Muhammad ibn ‘Alī that Ibn Qiyāmā al-Wāsitī 
said: 

‘‘I went in to ‘Alī ibn Mūsā (p.b.u.h.) and said to him: ‘Can there be 
two Imāms?’ He said: ‘No, unless one of them is silent.’ So I said to him: 
‘It is you who do not have a silent (Imām as a son).’ – Abū Ja‘far (p.b.u.h,) 
had not been born to him at that time. He said to me: ‘By Allāh, Allāh will 
bring forth from me the one by whom He will establish the Truth and those 
who hold it, and by whom He will eliminate falsehood and those who hold 
it.’ Then, after one year, Abū Ja‘far (p.b.u.h.) was born to him.’’ Ibn 
Qiyāmā was a Wāqifī. 

837 – 8. Ahmad (–) Muhammad ibn ‘Alī that al-Hasan ibn al-Jahm 
said: 

‘‘I was sitting with Abu ’l-Hasan (p.b.u.h.). He called to his son, who 
was a child, and sat him down in my lap. He said to me: ‘Strip him and 
take off his shirt.’ So I took it off, and he said to me: ‘Look between his 
shoulder-blades.’ So I looked, and there, on one of his shoulder-blades, 
was something like a seal which penetrated the flesh. Then he said: ‘Do 
you see this? The like of this was in this place on my father (p.b.u.h.).’ ’’ 
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838 – 9. From him (Ahmad ibn Mihrān) (–) Muhammad ibn ‘Alī that 
Abū Yahyā as-San‘ānī said: 

‘‘I was with Abu ’l-Hasan ar-Ridā (p.b.u.h.), and his son, Abū Ja‘far 
(p.b.u.h.), who was a child, was brought (to him). He said: ‘No child will 
he horn whose blessing will be greater for our Shī‘ah than this child.’ ’’ 

839 – 10. Muhammad ibn Yahyā (–) Ahmad ibn Muhammad that 
Safwān ibn Yahyā said: 

‘‘I said to ar-Ridā (p.b.u.h.): ‘We used to ask you (about your 
successor), before Allāh bestowed Abū Ja‘far (p.b.u.h.) on you, and you 
used to say: ‘‘Allāh will bestow a son on me.’’ Now Allāh has bestowed 
him on you, and our eyes have been refreshed (i.e. we are delighted). May 
Allāh never let us (live to) see the day of your (death), but if what must 
happen happens, then to whom (will the Imāmate come)?’ He pointed to 
Abū Ja‘far (p.b.u.h.) who was standing in front of him. I said: ‘May I be 
made your ransom, but this son (of yours) is three years old.’ He said: 
‘There is nothing against him in that. When ‘Īsā (Jesus – p.b.u.h.) rose up 
with the proof (of his prophethood), he was a child of three years (or ‘‘less 
than three years’’ in al-Irshād 
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[Engl.], p.481; I‘lāmu ’l-warā, p.331; Kashfu ’l-ghummah, vol. 2, p.351. 
All narrate this from al-Kulaynī).’ ’’1 

840 – 11. al-Husayn ibn Muhammad (–) Mu‘allā ibn Muhammad (–) 
Muhammad ibn Jumhūr that Mu‘ammar ibn Khallād said: 

‘‘I heard Ismā‘īl ibn Ibrāhīm say to ar-Ridā (p.b.u.h.): ‘My son is 
sluggish in his speech. I sent him to you yesterday so that you could run 
your hand over his head and say a prayer for him, because he is under your 
mastership.’ He said: ‘He is under the mastership of Abū Ja‘far 2 So send 
him to him tomorrow.’ ’’ 

841 – 12. al-Husayn ibn Muhammad (–) Muhammad ibn Ahmad an-
Nahdī (–) Muhammad ibn Khallād as -Sayqal that Muhammad ibn al-
Hasan ibn ‘Ammār said: 

‘‘I was sitting with ‘Alī ibn Ja‘far ibn Muhammad in Medina (in the 
Mosque of the Prophet) – for two years I stayed with him, writing down 
what I heard from his brother, i.e. Abu ’l-Hasan (p.b.u.h.) – when Abū 
Ja‘far Muhammad ibn ‘Alī ar-Ridā (p.b.u.h.) came in to him in the mosque 
– the Mosque of the Messenger (p.b.u.h.a.h.p.). 

1  See also: Mir’ātu ’l-‘uqūl, vol. 3, p. 377; al-Bihār, vol. 50, p. 21. 
2  Because when he grew up his Imām would be al-Imām al-Jawād (p.b.u.h.). 
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‘Alī ibn Ja‘far leapt up without shoes or cloak on, kissed his hand and 
showed him much deference. Abū Ja‘far (p.b.u.h.) said to him: ‘O uncle, 
sit down. May Allāh have mercy on you.’ He said: ‘O my master, how can 
I sit down while you are standing.’ When ‘Alī ibn Ja‘far returned to his 
session, his companions rebuked him and said: ‘You are his father’s 
paternal uncle, and you behave like this with him!’ He said: ‘Be quiet! If 
Allāh, to Whom belong Might and Majesty’ – and he took hold of his beard 
– ‘did not make this white heard fit (for the Imāmate), but made this young 
man fit (for it) and put him in the position He put him in, should I deny his 
excellence? I take refuge with Allāh from what you say. Rather I am his 
slave.’ ’’ 

842 – 13. al-Husayn ibn Muhammad (–) al-Khayrānī, that his father 
said: 

‘‘I was standing before Abu ’l-Hasan (p.b.u.h.) (when he was) in 
Khurāsān, and someone said to him: ‘O my master, if what must happen 
happens, to whom (will the Imāmate come)?’ He said: ‘To Abū Ja‘far, my 
son.’ It was as if the speaker thought that Abū Ja‘far (p.b.u.h.) was too 
young. Abu ’l-Hasan said: ‘Indeed Allāh, the 

www.wofis.com - info@wofis.com



 
 

* * * * * * * 
 
Blessed, the Sublime, sent ‘Īsā the son of Maryam as a messenger and 
prophet, the bringer of a new Divine Law, at a younger age than that at 
which Abū Ja‘far is (now).’ ’’ 

843 – 14. ‘Alī ibn Ibrāhīm (–) his father and ‘Alī ibn Muhammad al-
Qāsānī that Zakariyyā ibn Yahyā ibn an-Nu‘mān as -Sayrafī said: 

‘‘I heard ‘Alī ibn Ja‘far telling al-Hasan ibn al-Husayn ibn ‘Alī ibn al-
Husayn: ‘By Allāh, Allāh helped (saved) Abu ’l-Hasan ar-Ridā (p.b.u.h.).’ 
al-Hasan said to him: ‘Indeed, by Allāh, may I be made your ransom. His 
brothers treated him unjustly.’ ‘Alī ibn Ja‘far said: Indeed, by Allāh, and 
we, his uncles, treated him unjustly.’ al-Hasan said to him: ‘May I be made 
your ransom. What did you devise (against him), for I was not with you.’ 
He said: ‘His brothers said to him, and we also: ‘‘There has never been 
among us, an Imām who is coloured.1 ’’ Then ar-Ridā (p.b.u.h.) said to 
them: ‘He is my son.’ They said: ‘The Messenger of Allāh (p.b.u.h.a.h.p.) 
based his opinion (in matters of consanguinity) on (the judgement of) 
physiognomists (qāfah, pl. of qā’if), so let physiognomists (come and 
judge) between us and you.’ 

1  Since the mother of al-Imām al-Jawād was from Nubia, he had some of the 
colouring of his mother. 
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He said: ‘Send for them yourselves, but I will not. Do not let them know 
why you have called for them, and stay in your houses (until they come).’ 
When they came, they (the brothers and uncles) called us to gather in a 
garden, and his uncles, brothers and sisters stood in a line. They took ar-
Ridā (p.b.u.h.) and made him wear a woollen garment, a cap of the same 
material, and placed a spade on his shoulder. They said to him: ‘Go into 
the garden as if you are going to work in it.’ Then they brought Abū Ja‘far 
(p.b.u.h.) and said (to the physiognomists): ‘Relate this child to his father.’ 
(The physiognomists) said: ‘There is no-one here who is his father, but this 
man is the paternal uncle of his father, this man is the paternal uncle of his 
father (also), this man is his paternal uncle, and this woman is his paternal 
aunt. If there is anyone here who is his father it is the gardener, because 
his (the gardener’s) feet are the same as his feet.’ When Abu ’l-Hasan 
(p.b.u.h.) turned round and came near to them, they said: ‘This man is his 
father.’ ’’ ‘Alī ibn Ja‘far said: ‘‘I stood up and (kissed him so that) I sucked 
in some of Abū Ja‘far’s (p.b.u.h.) spittle. Then I said to him: ‘I bear witness 
that you are my Imām before Allāh.’ Then ar-Ridā (p.b.u.h.) wept, and 
said: ‘O uncle, did you not hear my father when 
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he said: ‘‘The Messenger of Allāh (p.b.u.h.a.h.p.) said: ‘May my father he 
made the ransom for the son of the chosen one among the female slaves, 
the son of the Nubian woman, whose mouth is sweet, whose womb has 
been chosen (for giving birth to an Imām).’ ’’ Woe to them! May Allāh 
curse the U‘aybis (a derogeratory diminutive for al-‘Abbās) and his 
descendants (the ‘Abbāsids), the fomentors of (this) disturbance. He (and 
they) will kill them (who were deceived by the ‘Abbāsids) for many years, 
many months and many days.1 He has brought wrong upon them, and has 
given them to drink of a howl whose bitterness is of aloes. (Among his the 
son of the Nubian woman] descendants)2 will be the one who is pursued 
and exiled, who has been wronged by the murder of his father and 
grandfather, the one who goes into occultation. It will be said that he is 
dead, he has perished, or (asked) where he has gone. Can these things 
happen except through me, uncle?’ I said: ‘You are right, may I be made 
your ransom.’ ’’ 

* * * * * * * 
 

1  This refers to the struggles between the ‘Abbāsids and their opponents some 
of which were spread over years, some over months and some over days. 

2  This addition is from the narration of al-Kulaynī in al-Irshād (Engl.), p.481; 
I‘lāmu ’l-warā, p.330; Kashfu ’l-ghummah, vol.2, p.351; al-Bihār, vol. 50, p.21. 

* * * * * 
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CHAPTER 74 
 

THE SIGN AND THE WARRANT FOR ABU ’L-HASAN 
ATH-THĀLITH (THE THIRD), PEACE BE UPON HIM 

 
844 – 1. ‘Alī ibn Ibrāhīm (–) his father that Ismā‘īl ibn Mihrān said: 
‘‘When Abū Ja‘far (p.b.u.h.) was going out from Medina to Baghdad 

in the first of his two journeys there, I said to him as he left: ‘May I be 
made your ransom, I fear for you in (your setting out in) this direction. To 
whom will the affair belong after you?’ He turned his face towards me, 
laughing, and said: ‘The concealment (ghaybah)1 is not, as you imagine, 
during this year.’ When he was taken away the second time to al-Mu‘tasim 
(179/795 – became caliph 218/833 – 227/841), I went to him and said to 
him: ‘May I be made your ransom, 

1  If someone was taken to prison and died there, this was sometimes called 
‘‘ghaybah’’. This is one reason why a group of the Shī‘ah supposed that al-
Imām Mūsā’s (p.b.u.h.) ghaybah, which was mentioned in some traditions, 
was the occultation, when in reality it was merely his death in captivity. 
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you are leaving, so to whom will the affair come after you?’ He wept until 
his beard became wet, then he turned to me and said: ‘In this (departure) 
there should be fear for me. The affair belongs to my son, ‘Alī, after me.’ 
’’ 

845 – 2. al-Husayn ibn Muhammad that al-Khayrānī said: 
‘‘My father was attached to the house of Abū Ja‘far (p.b.u.h.), so as to 

be of service in whatever he was entrusted with. Ahmad ibn Muhammad 
ibn ‘Īsā used to come every night just before daybreak, to learn the news 
of Abū Ja‘far’s (p.b.u.h.) illness. There was a messenger who used to go 
between Abū Ja‘far (p.b.u.h.) and my father. When he arrived, Ahmad 
would stand up and go, and my father would confer privately with him. 
One night, I went out and Ahmad got up to go from the session, and my 
father conferred privately with the messenger; but Ahmad returned and 
stood where he could hear what they were saying. The messenger said to 
my father: ‘Your Master sends you his greetings, and says to you: ‘‘I am 
going to die, and the affair will fall to my son, ‘Alī. He has (a right) over 
you after me as I have (a right) over you after my father.’’ ’ Then the 
messenger went away, and Ahmad came back to his place and said to my 
father: ‘What was it he said to you?’ He said: ‘It will be all right.’ He said: 
‘I heard what he said. Why do you conceal it?’ And he repeated what he 
had heard. 
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Then my father said to him: ‘Allāh has made what you have done 
forbidden to you, because Allāh, the Sublime, says: And do not spy (al-
Hujurāt, 49:12). Keep to yourself what you have witnessed, perhaps we 
will need it some day. Take care that you do not speak it out until its time. 
In the morning, my father wrote out ten copies of the message (from the 
Imām), sealed them and handed them to the ten prominent men of the sect, 
and said: ‘If the moment of death occurs to me before I ask for them back 
from you, break them open and act according to what is in them.’ When 
Abū Ja‘far (p.b.u.h.) passed away, my father told me he (i.e. my father) did 
not leave his house till four hundred men had (come and) declared their 
certainty (over the Imāmate) at his hand. Then the heads of the sect 
gathered in the house of Muhammad ibn al-Faraj (ar-Rukhkhajī, one of the 
famous, trustworthy companions of the Imāms ar-Ridā, al-Jawād and al-
Hādī – p.b.u.t.), and discussed this matter. Muhammad ibn al-Faraj wrote 
to my father, informing him of their gathering in his house, and that, if it 
were not for fear of its become known, he would have come with them to 
him (i.e. al-Khayrānī’s father). He asked him to come to him. My father 
got on his mount and went to him, 
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and found the crowd gathered at his house. They said to my father: ‘What 
do you say about this matter?’ My father said to those in whose hands the 
copies (he had made) were: ‘Bring out the copies.’ And they brought them 
out. He said to them: ‘This is what I was ordered to do.’ Some of them 
said: ‘We would like there to he another witness in this matter with you.’ 
He said to them: ‘Allāh, to Whom belong Might and Majesty, will give 
you (another) one. This man, Abū Ja‘far al-Ash‘arī, will be witness for me 
that I heard this message, and he (my father) asked him to bear witness to 
what he knew. Then Ahmad denied that he had heard anything of this, and 
my father called on him to take an oath of destruction. He said, when he 
(my father) had established the truth (of this) for him.1 ‘Verily, I heard this, 
and it is an honour which I should have liked to be for one of the men from 
the Arabs, not for a man fron the non-Arabs (‘ajam). The crowd did not 
disperse until they had all confirmed the truth (of the matter).’’ 

1  al-Mufīd gives in place of this sentence and what follows: ‘‘He was 
frightened of that and then admitted: ‘Verily... from the Arabs. But as a 
result of the challenge to an oath of destruction, there is no way of 
concealing testimony.’ ’’ (al-Irshād [Engl.], p.498) 
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In the copy of as-Safwānī: 
846 – 3. Muhammad ibn Ja‘far al-Kūfī (–) Muhammad ibn ‘Īsā ibn 

‘Ubayd that Muhammad ibn al-Husayn al-Wāsitī said that he heard Ahmad 
ibn Abī Khālid, the slave-servant of Abū Ja‘far, said (to him) that he had 
been a witness to the testament of which this is a copy: 

‘‘Ahmad ibn Abī Khālid, the slave-servant of Abū Ja‘far, hears witness 
that Abū Ja‘far, Muhammad ibn ‘Alī ibn Mūsā ibn Ja‘far ihn Muhammad 
ibn ‘Alī ibn al-Husayn ibn ‘Alī ibn Abī Tālib (p.b.u.h.), who calls him as 
a witness, appoints ‘Alī, his son, to be in charge of his own (affairs) and 
(those of) his sisters. He hands over the affairs of Mūsā (to ‘Alī) when he 
(‘Alī) becomes of age, and he appoints ‘Abdullāh ibn al-Musāwir to stand 
over his (Abū Ja‘far’s) legacy – agricultural estate, properly, financial 
support for others, slaves and other things – until ‘Alī ibn Muhammad 
becomes of age; from this day (all the affairs which were in the hands of) 
‘Abdullāh ibn al-Musāwir will be handed over to him (‘Alī). He will then 
stand over his own (affairs) and (those of) his sisters and the affairs of 
Mūsā will come under his control. He (Mūsā) will by himself have control 
over his (father’s) sadaqāt which he has bequeathed (waqf, etc.) after these 
two (i.e., after ‘Abdullāh ibn al-Musāwir and ‘Alī, if he dies) according to 
(the instructions of) the father of these two. 
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‘‘(He, Ahmad ibn Abī Khālid, witnesses) this on Sunday, the third of 

Dhu ’l-hijjah, 220 (28th November 835, three days after the death of al-
Jawād [p.b.u.h.] on Thursday, 30th Dhu ’l-qa‘dah, 220 [25th November 
835]).’’ 

Ahmad ibn Abī Khālid wrote his testimony in his own handwriting and 
al-Hasan ibn Muhammad ibn ‘Abdillāh ibn al-Hasan ibn ‘Alī ibn al-
Husayn ibn ‘Alī ibn Abī Tālib (p.b.u.t.), who is called al-Jawwāni, 
witnessed (this) in the same way as the witnessing of Ahmad ibn Abī 
Khālid, which is at the beginning of this written document; and he wrote 
his testimony by his own hand. And Nas r, the servant (of al-Jawād – 
p.b.u.h.) witnessed (it) and wrote his witnessing by his own hand. 

 
* * * * * * *

www.wofis.com - info@wofis.com



 
 
 

 
 

* * * * * * * 
 

CHAPTER 75 
 

THE SIGN AND THE WARRANT FOR ABŪ MUHAMMAD 
PEACE BE UPON HIM 

 
847 – 1. ‘Alī ibn Muhammad (–) Muhammad ibn Ahmad an-Nahdī, 

that Yahyā ibn Yasār al-Qandarī said: 
‘‘Abu ’l-Hasan, peace be upon him, appointed his son, al-Hasan, his 

successor four months before he passed away; and he took me and a group 
of freedmen as witnesses.’’ 

848 – 2. ‘Alī ibn Muhammad (–) Ja‘far ibn Muhammad al-Kūfī (–) 
Bashshār ibn Ahmad al-Bas rī, that ‘Alī ibn ‘Umar an-Nawfalī said: 

‘‘I was with Abu ’l-Hasan, peace be upon him, in the yard of his house, 
when Muhammad, his son1, walked past us. I said to him: 

1  This is Abū Ja‘far Muh ammad ibn ‘Alī, the eldest son of the Imām al-
Hādī, who died before his father (c 230/845 – 252/866). His shrine is near Balad 
which is near Baghdād, and the place is now known as as-Sayyid Muhammad. In 
the following ahādīth his name is frequently mentioned. 
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‘May I be made your ransom, is he our Master after you?’ He said: ‘No, 
your Master after me is al-Hasan.’ ’’ 

849 – 3. From him (–) Bashshār ibn Ahmad that ‘Abdullāh ibn 
Muhammad al-Isfahānī said: 

‘‘Abu ’l-Hasan, peace be upon him, said: ‘Your Master after me is the 
one who will read the prayer [for the dead] over me.’ ’’ He said: ‘‘We did 
not know of [the existence of] Abū Muhammad before this.’’ He said: 
‘‘Then [after the death of al-Hādī, peace he upon him,] Abū Muhammad 
appeared and read the prayer over him.’’ 

850 – 4. From him (–) Mūsā ibn Ja‘far ibn Wahb, that ‘Alī ibn Ja‘far 
said: 

‘‘I was present before Abu ’l-Hasan, peace be upon him, when his son, 
Muhammad, died. He said to al-Hasan: ‘O my dear son, renew thanks to 
Allāh, for he has renewed something for you1.’ ’’ 

1  This refers to a particular sense of badā’ which will he explained at 
h adīth no. 856. See also the following ah ādīth. 
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851 – 5. al-Husayn ibn Muhammad (–) Mu‘allā ibn Muhammad, that 
Ahmad ibn Muhammad ibn ‘Abdillāh ibn Marwān al-Anbārī said: 

‘‘I was present [at the death of] Abū Ja‘far Muhammad ibn ‘Alī, peace 
be upon him, when Abu ’l-Hasan, peace be upon him, came out; a chair 
was placed for him and he sat on it; his household were around him. Abū 
Muhammad was standing to the side. When the affairs to do with [the 
burial of] Abū Ja‘far were finished, he turned to Abū Muhammad, peace 
be upon him, and said: ‘O my dear son, renew thanks to Allāh, the Exalted, 
the Sublime, for He has renewed something for you.’ ’’ 

852 – 6. ‘Alī ibn Muhammad (–) Muhammad ibn Ahmad al-Qalānisī 
(–) ‘Alī ibn al-Husayn ibn ‘Amr that ‘Alī ibn Mahziyār said: 

‘‘I asked Abu ’l-Hasan, peace be upon him: ‘If something happens – 
but I seek refuge from Allāh – to whom [should we turn]?’ He said: ‘My 
covenant is with my eldest son.’ ’’ 

853 – 7. ‘Alī ibn Muhammad (–) Abū Muhammad al-Asbārqīnī1, that 
‘Alī ibn ‘Amr al-‘Attār said: 

1  In al-Irshād, p.652, and in I‘lāmu ’l-warā, p.350, his name is given as 
Abū Muhammad al-Astarābādī. 
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‘‘I went in to Abu ’l-Hasan al-‘Askarī, peace be upon him, while Abū 

Ja‘far, his son, was still among the living, and I thought that he was [the 
Imām] after Abu ’l-Hasan. I said to [Abu ’l-Hasan] ‘May I be made your 
ransom, whom in particular should I follow among your sons?’ He said: 
‘Do not specify any [of them] until my command is issued to you.’ ’’ He 
said: ‘‘I wrote to him after [the death of Abū Ja‘far]: ‘To whom will this 
affair [the Imāmate] fall?’ ’’ He said: ‘‘He wrote to me: ‘To the eldest of 
my sons.’ ’’ He said: ‘‘Abū Muhammad was older than Abū Ja’far.’’1 

854 – 8. Muhammad ibn Yahyā and other/s (–) Sa‘d ibn ‘Abdillāh that 
a group of the Banū Hāshim, among whom was al-Hasan [al-Makfūf] ibn 
al-Hasan al-Aft as, were present, on the day on which Muhammad ibn ‘Alī 
ibn Muhammad died, at the door of [the Imām] 

1  In the printed edition of al-Kāfī, the text is as above; however, in the text 
given by al-Majlisī in his commentary, Mir’ātu ’l-‘uqūl, vol. 3, p. 389, and by al-
Māzandarānī in his commentary on al-Kāfī, vol. 6, p.203, and in the versions in al-
Wāfī, vol.2, p.93; al-Irshād, ibid., al-Bihār, vol. 50, p. 244, and al-Hurr al-‘Āmilī, 
in Ithbātu ’l-hudāt, vol. 3, p. 392, which are quoted from al-Kāfī, the last sentence 
is given as: ‘Abū Muhammad was older than Ja‘far.’ This Ja‘far (c 236/850 — 
281/894) was another brother of the Imām Abū Muhammad al-‘Askarī, and was 
younger than him. This version is thus the correct one, therefore, not the one 
mentioning Abū Ja‘far. 
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Abu ’l-Hasan to give him their condolences. [Carpets] were laid out for 
him in the yard of his house, and the people were seated around him. [The 
group] said: ‘‘We estimated that there were around him from the 
descendants of Abū T`alib and Hāshim, and the Quraysh, about one 
hundred and fifty men, not counting his freedmen and other people. [Abu 
’l-Hasan] watched al-Hasan ibn ‘Alī come out with the front of his shirt 
torn open in mourning till he was standing on his right side, but we did not 
know who he was. Abu ’l-Hasan, peace be upon him, looked at him after 
a while, and said; ‘O my dear son, renew thanks to Allāh, to Whom belong 
Might and Majesty, for He has renewed something for you.’ The young 
man wept, praised Allāh, and recited [al-Baqarah, 2:156], that is, he said: 
‘Praise be to Allāh, the Lord of all creatures; I beseech Allāh to complete 
His favours to us through you[r long life]; Surely we belong to Allāh, and 
to Him we return.’ We asked about who he was], and were told: ‘He is al-
Hasan, his son.’ We estimated that at that time he was about twenty years 
or more old. That day we knew [who he was] and understood that [Abu ’l-
Hasan, peace be upon him,] had indicated him for the Imāmate and had 
placed him in his [own] position.’’ 
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855 – 9. ‘Alī ibn Muhammad (–) Ishāq ibn Muhammad, that Muhammad 

ibn Yahyā ibn Daryāb said: 
‘‘I went in to Abu ’l-Hasan, peace be upon him, after Abū Ja‘far had 

passed away, and offered [him] my condolences for [his death]. Abū 
Muhammad, peace be upon him, was sitting. Then Abū Muhammad, peace 
be upon him, wept, so Abu ’l-Hasan, peace be upon him, turned towards 
him and said [to him]: ‘Surely, Allāh, the Exalted, the Sublime, has made 
you the one to take his place, so praise Allāh.’’ 

856 – 10. ‘Alī ibn Muhammad (–) Ishāq ibn Muhammad, that Abū 
Hāshim al-Ja‘farī said: 

‘‘I was in the presence of Abu ’l-Hasan, peace be upon him, after his 
son, Abū Ja‘far, had passed away, and I thought to myself: I want to say: 
‘It is as if these two, that is to say Abū Ja‘far and Abū Muhammad, are at 
this time like Abu ’l-Hasan Mūsā and Ismā‘īl, the two sons of Ja‘far ibn 
Muhammad, peace be upon them, and as if the predicament of these two 
is like the predicament of those two, because Abū Muhammad was the one 
who was expected [to be the Imām] after Abū Ja‘far.’ Then Abu ’1-Hasan 
turned to me before I spoke, 
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and said: ‘Yes, Abū Hāshim, there was [an instance of] Allāh’s badā’1 in 
the case of Abū Muhammad after Abū Ja‘far, peace be upon him, which 
was not known about Him, just as there was [an instance of] His badā’ in 
the case of Mūsā after the death of Ismā‘īl through which Allāh disclosed 
his position, and this is what you were thinking to yourself, although the 
followers of falsehood dislike it. Abū Muhammad, my son, is the successor 
after me; he knows what [the people] need, and he has the means to 
[perform the duties of] the Imāmate.’ ’’ 

857 – 11. ‘Alī ibn Muhammad (–) Ishāq ibn Muhammad (–) Muhammad 
ibn Yahyā ibn Daryāb, that Abū Bakr al-Fahfakī said: 

1  Shī‘ī theology recognizes a kind of badā’ (lit, appearance) which 
concerns the Will of Allāh, according to which He may order some event to take 
place conditionally on the fulfilment of some other event or events. He may 
command the termination of a person’s life, for example, this being dependent on 
certain conditions being fulfilled. However, the kind of badā’ which is in question 
here is not to do with the Will of Allāh, but rather with the ignorance of men, who 
may have supposed, for example, that something will take place which turns out 
otherwise, because they were ignorant of Allāh’s command. It is to this second 
kind of badā’ that the Qur’ān refers in az-Zumar, 39:47: yet there would appear 
to them (badā’ lahum) from Allāh that they never reckoned with, and the badā’ 
in the case of Ismā‘īl and Mūsā, and in the case of Abū Ja‘far and Abū 
Muhammad, is of this kind. In both these cases the previous Imām had not 
declared who his successor was to be, and it was only a matter of what people 
thought; in both cases certain groups had mistaken ideas, so that when the Imām 
did announce his successor, they realized their mistake. Others then came who 
said that there had in fact been a change in Allāh’s Will, but this is not the kind 
of badā’ which is correct in these cases. The badā’ about which there is dispute 
is the first of the two kinds mentioned at the beginning. 
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‘‘Abu ’l-Hasan, peace be upon him, wrote to me: ‘Abū Muhammad, 

my son, is naturally the most beneficial [member] of the descendants of 
Muhammad [for all people], and the most reliable Proof for them. He is 
the eldest of my sons, and [my appointed] successor; the cords of the 
Imāmate come to and end with him as well as its peculiarities. What you 
used to ask me you should ask of him, for he has what needs must [be 
known].’ ’’ 

858 – 12. ‘Alī ibn Muhammad (–) Ishāq ibn Muhammad, that Shahwayh 
ibn ‘Abdillāh al-Jallāb said: 

‘‘Abu ’l-Hasan wrote to me in a letter: ‘You would like to ask [me] 
about the successor after [the death of] Abū Ja‘far, and you feel anxious 
about this; but do not be distressed, for Allāh, to Whom belong Might and 
Majesty, would never lead a people astray after that He has guided them, 
until He makes clear to them as to what they should be godfearing (at-
Tawbah, 9:115). Your Master after me will be Abū Muhammad, my son, 
and he has what you need [to know]: What Allāh wishes [to bring forward], 
He brings forward; what Allāh 
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* * * * * * * 
wishes [to delay], He delays.1 Whatever sign We abrogate or caste into 
oblivion [or delay], We bring a better or the like of it (al-Baqarah, 2:106). 
I have written that in which is an explanation and persuasive evidence for 
one who possesses intellect and is aware.’ ’’ 

859 – 13. ‘Alī ibn Muhammad (–) the person he mentioned (–) Muhammad 
ibn Ahmad al-‘Alawī, that Dāwūd ibn al-Qāsim said: 

‘‘I heard Abu ’l-Hasan, peace be upon him, say: ‘The one who will take 
[my] place after me is al-Hasan, but what will be your position on the successor 
after [this] successor?’ I said: ‘Why, may Allāh make me your ransom?’ He 
said: ‘[He will be someone] whose person you will not see, and whose personal 
name you will not be permitted to mention.’ I said: ‘How should we mention 
him?’ He said: ‘Say: al-Hujjah min Āl Muhammad (the Proof from the 
Descendants of Muhammad, peace be upon them).’ ’’2 

1  This is an additional comment on the use of badā’ in hadīth no. 856 (see 
footnote there). The meaning of this sentence can be understood as explaining that 
Allāh may sometimes decide to announce something in advance so that all may he 
informed, whereas on other occasions it may be in the nature of things that tie does not 
wish to remove ignorance at a particular point in time, but decides to delay infonning 
people. For exmaple, there, rnay, when all things are taken into consideration, he no 
need for people’s ignorance about a future event or fact (e.g., the name of the future 
Imām) to be removed, or it may even be disadvantageous, so that it becomes more 
beneficial to delay informing them ... 

2  This hadīth is repeated in Chapter 78 together with others on the same 
subject. For explanation see footnote to that Chapter. 
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CHAPTER 761 
 

THE SIGN AND THE WARRANT FOR THE MASTER 
OF THE HOUSE2, PEACE BE UPON HIM 

 
860 – 1. ‘Alī ibn Muhammad, that Muhammad ibn ‘Alī ibn Bilāl said: 
‘‘[A letter] was sent to me from Abū Muhammad two years before he 

passed away in which he informed me of the successor after him. Then [a 
letter] was sent to me [from him] three days before he passed away in 
which he informed me of the successor after him.’’ 

1  See note at the end of the chapter. 
2  S āhibu ’d-dār: after the death of the Imām al-Hasan al-‘Askarī, one of 

the names used for the twelfth Imām was the ‘‘Master of the House ’’, meaning 
the house of his father of whom he was the inheritor. By use of this title the 
ignorant could be left uninformed. 
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861 – 2. Muhammad ibn Yahyā (–) Ahmad ibn Ishāq, that Abū Hāshim 

al-Ja‘farī said: 
‘‘I said to Abū Muhammad, peace be upon him: ‘Out of respect for 

you I hesitate to ask you [anything], so will you give me permission to ask 
you?’ He said: ‘Ask.’ I said: ‘O my Master, do you have a son?’ He said: 
‘Yes.’ I said: ‘If something should happen to you, where can I ask about 
him?’ He said: ‘In Madīnah.’ ’’ 

862 – 3. ‘Alī ibn Muhammad (–) Ja‘far ibn Muhammad al-Kūfī (–) 
Ja‘far ibn Muhammad al-Makfūf, that ‘Amr al-Ahwāzī said: 

‘‘Abū Muhammad showed me his son, and said: ‘This [person] will be 
your Master after me.’ ’’ 

863 – 4. ‘Alī ibn Muhammad, that Hamdān al-Qalānisī said: 
‘‘I said to al-‘Amrī1: ‘Has Abū Muhammad passed away?’ He said to 

me: ‘He has passed away, but he left a successor among you who is safe 
and sound.’ ’’ (lit. ‘‘ ‘... whose neck is like this,’ and he pointed to [his 
neck] with his hand.’’ This saying and gesture signify good health and 
well-being). 

1  al-‘Amrī was the first of the twelfth Imām’s agents; see note, section 5, 
to this chapter. 
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864 – 5. al-Husayn ibn Muhammad al-Ash‘arī (–) Mu‘allā ibn 

Muhammad, that Ahmad ibn Muhammad ibn ‘Abdillāh said: 
‘‘[A letter] was sent from Abū Muhammad when az-Zubayrī1, may 

Allāh curse him, was killed: ‘It is a punishment for he who dared to go 
against Allāh concerning those close to Him. He claimed that he would kill 
me while I had no heir. How he saw the Power of Allāh [work] on him!’ 
A son whom he called M-H-M-D [i.e., Muhammad, see Chapter 78] was 
born to him in the year 256.’’ 

1  i) This hadīth also comes as no. 1356. The ‘Allāmah al-Majlisī says that 
this was the name of a number of descendants of az-Zubayr ibn al-‘Awwām, but 
that he, had found no information about the death of this particular az-Zubayrī 
(Mir’ātu ’l-‘uqūl, vol.4, p.3, and vol.6, p.171). Others have given more precise 
information which is, however, incorrect. az-Zubayrī was in fact the ‘Abbāsid 
caliph al-Mu‘tazz, There were three ‘Abbāsid caliphs contemporary with the 
Imām al-Hasan al-‘Askarī, peace he upon him: al-Mu‘tazz, al-Muhtadī, and al-
Mu‘tamid. al-Mu‘tazz, the son of the caliph Ja‘far al-Mutawakkil, was born in 
232/846, began his reign in 252/866, and was deposed and killed in Sha‘bān 
255/July 869. 

There are difference concerning the personal name of al-Mu‘tazz, but the 
most commonly found is Muhammad; however, many historians have given his 
name as az-Zubayr (al-Mas‘ūdī, Murūju ’dh-dhahab, vol.7, p. 372; at-Tanbīh wa 
’l-ishrāf, p. 316; Ibn ‘Asākir, Tahdhību ’t-tārīkh, vol. 5, p. 353; Ibn Qutaybah, al-
Ma‘ārif, p. 394; Ibn Hibān, ath-Thiqāt, vol. 2, p.331; and others). 

ii) In the year of his death, al-Mu‘tazz gave an order to Sa‘īd al-Hājib (the 
Chamberlain (hājib) of al-Mutawakkil who killed al-Musta‘īn, the caliph before 
al-Mu‘tazz, in the rebellion against him in 252/866, and subsequently became 
Chief of Police under al-Mu‘tazz) to take the eleventh Imām to Qasr (the Palace) 
Ibn Hubayrah, which is also known in history as Madīnat Ibn Hubayrah, and have 
him killed. This was the place where the first ‘Abbāsid caliph, as-Saffāh, made 
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his capital took up residence and called al-Hāshimmiyyah, and it remained the 
capital till al-Mansūr enlarged Baghdād and moved there (see Le Strange, pp. 70 
– 71). He presumably thought this would be a good place for the murder since it 
was far from the capital, Sāmarrā’ and from Baghdād, the chief city in ‘Irāq, and, 
moreover, it was a city far from the Shī‘ah and almost exclusively belonging to 
the Banū ‘Abbās who could be relied upon not to spread the news of the murder. 
News of this order reached the Shī‘ah, who wrote to al-‘Askarī, peace be upon 
him. He wrote back to them: ‘‘You will be saved any trouble in connection with 
what you have heard. Deliverance will come to you after three days.’’ After three 
days al-Mu‘tazz was murdered. (at-T ūsī, al-Ghaybah, p. 124; Kashfu ’l-
ghummah, vol. 3, p. 206; al-Manāqib, vol. 4, pp. 431 – 432; al-Bihār, vol. 50, p. 
251) . 

Elsewhere, the Imām wrote a letter in which he said: ‘‘I have so strongly 
joined issue with Allāh concerning this oppressor’’ – i.e., az-Zubayrī – ‘‘that He 
will take hint alter three [days].’’ (Kashfu ’l-ghummah, vol. 3, p. 207; al-Bihār, 
vol. 50, pp. 297 – 298). Another narrator has reported the same letter in which he 
adds in explanation that the oppressor is ‘‘az-Zubayr ibn Ja‘far’’ (Ibn Jarīr, 
Dalā’ilu ’l-imāmah, p. 225). It is thus clear that az-Zubayrī is az-Zubayr ibn 
Ja‘far, who is the same person as al-Mu‘tazz. The letter obviously, given the 
circumstances, makes no direct reference to al-Mu‘tazz. A further proof for az-
Zubayr(ī) and al-Mu‘tazz being one and the same person is that when lbn Jarīr 
reports the order given to Sa‘īd al-Hājib, he uses the name ar-Zubayr instead of 
al-Mu‘tazz (ibid.) 

Concerning the date of the birth of the Imām, al-Mahdī, peace he upon him, 
see the discussion at Chapter 125. 
NOTE: By way of introduction to the subject of the twelfth Imām, the following 
explanatory points should be borne in mind. 

1. The objective of al-Kulaynī in this and the following chapters is quite 
specific: to show that the eleventh Imām did have a son, that several people saw 
him, that he went into occultation, both the minor and the major occultations, and 
that there was a warrant for his Imāmate. It should be remembered that for this 
purpose he chose ahādīth of which he was himself a narrator in the chain of 
transmitters, and from this aspect there is a difference between al-Kāfī and such 
encyclopaedic works as al-Majlisī’s Bih āru ’l-anwār which do not restrict 
themselves in this way. With regard to his purpose, therefore, he makes no 
reference to the subject of the special historical position of the Mahdī, or to the 
traditions which narrate from the Prophet his prediction of a figure who will arise 
at the end of time. 

2. The best formulation of the belief of all Muslims about the Mahdī has 
been given by a person who did not himself believe in his coming and who denied 
the validity of traditions concerning this matter. This was the famous 
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historiographer ‘Abdu ’r-Rah mān ibn Muhammad, Ibn Khaldūn (732/1332 – 
808/1406). In his well-known ‘‘Introduction’’ to his great historical work he 
writes: ‘‘It has been (accepted) by all Muslims in every epoch, that at the end of 
time a man from the family (of the Prophet) will, without fail, make his 
appearance, one who will strengthen Islam and make justice triumph. Muslims 
will follow him, and he will gain domination over the Muslim realm. He will be 
called the Mahdī.’’ (Ibn Khaldūn, An Introduction to History, The Mugaddimah, 
transl. F. Rosenthal, ed. and abridged N. J. Dawood, London, 1967, pp. 257 – 
258. See also Arabic text: Ibn Khaldūn, at-Tārīkh, Bulāq ed., vol. 1, p. 260). What 
can be understood from this extract and what follows it is that Ibn Khaldūn was 
of the opinion, firstly, that belief in the Mahdī was not a peculiarity of any one 
sect in Islam, but was common to all Muslims, and, secondly, that the h adīth 
literature was not sufficiently reliable as a basis for this belief. Here we shall try 
to show: firstly, that it was not only Ibn Khaldūn’s opinion that all Muslims held 
a belief in the Mahdī, but also that of many other Islamic scholars, and that they 
held that belief in the Mahdī was a necessary belief for a Muslim to hold; and 
secondly, that there are ah ādīth on the subject of the Mahdī which are reliable 
(sah īh) according to any traditional basis for evaluating ahādīth, 

3. Some ‘ulamā’ have taken the first opinion that Ibn Khaldūn holds, viz., that 
belief in the Mahdī is common to all Muslims, and have used this as a basis for 
criticizing the second of his opinions, viz., that this belief is unwarranted because 
the hadīth literature is unreliable, on the grounds that what is commonly held by 
all Muslims must be a correct belief. (For examples, see al-‘Azīmābādī, ‘Awnu 
’l-ma‘būd, a commentary on the Sunan of Abū Dāwūd, vol. 11, pp. 361 – 362; 
al-Mubārakfūrī, Tuhfatu ’l-ahwadhī, a commentary on the S ahīh of at-Tirmidhī, 
vol. 6, p.484; ash-Shaykh Mansūr ‘Alī Nāsif, at-Tāju ’l-jāmi‘ li ’l-usūl, vol.5, 
p.341.) 

ash-Sahykh Ahmad Muhammad Shākir (1309/1892 – 1377/1958), one of 
greatest recent Egyptian scholars of ahādīth and tafsīr, whose major work was his 
commentary on the Musnad of Ahmad ibn Hanbal (for his biography see al-A‘lām, 
vol.1, p. 253; Mu‘jamu ’l-mu’allifīn, vol. 13, p. 368). says in this commentary: 
‘‘Belief in the Mahdī is not peculiar to the Shī‘ah, because it is something which is 
proved by reliable reports of the suanah through many channels from the narration 
of many of the companions of the Prophet, in such a way that no-one can doubt the 
truth of [this belief].’’ After this he proceeds to a strong refutation of Ibn Khaldūn’s 
second assertion. (Ahmad ibn Hanbal, al-Musnad, ed. of Dār al-Ma‘ārif in Egypt, 
vol. 5, pp.196 – 198, and vol.14, p. 288.) 

An even more recent opinion published on this approach to the subject was 
the fatwā given by the General Secretariat of the Rābitatu ’l-‘ālami ’l-Islāmī 
(Muslim World League) in Mecca (23 Shawwāl 1396/11 Oct. 1976), which states 
that more than twenty companions of the Prophet narrated traditions concerning 
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the Mahdī, and gives a list of those scholars of h adīth who have transmitted these 
traditions, and of those who have written books on the Mahdī. It also mentions 
those who have verified these ah ādīth as reliable on various grounds; and so, after 
refuting the opinion of lbn Khaldūn, the fatwā says: ‘‘The memorizers and 
scholars of h adīth have verified that there are reliable (sah īh) and acceptable 
(h asan) reports among the ahādīth on the Mahdī; the majority of them are related 
through numerous authorities (mutawātir, and therefore giving certain 
knowledge). There is no doubt about their status as mutawātir and sahīh reports. 
[They have also verified] that belief in the appearance of the Mahdī is obligatory, 
and that it is one of beliefs of the people of the sunnah and jamā‘ah; only those 
ignorant of the sunnah [of the Prophet] and innovators in doctrine deny it.’’ (For 
a transcription and reproduction of this fatwā, see, among others, the Introduction 
to al-Ganjī ash-Shāfi‘ī, al-Bayān, Beirut 1399/1979, pp.76 – 79, and appendix.) 

4. al-Hāfiz Abu ’l-Hasan, Muhammad ibn al-Husayn as-Sijistānī al-Āburī 
ash-Shāfi‘ī ( ? – 363/974) said: ‘‘Ah ādīth were related by numerous authorities, 
and were spread far and wide by many narrators, from al-Must afā, may the peace 
and blessings of Allāh be upon him and his descendants, concerning the Mahdī, 
who is from the Household [of the Prophet]... and who will fill the world with 
justice...’’ This statement was accepted by many subsequent ‘ulamā’ (see Ibn 
Hajar al-‘Asqalānī, Tahdhību ’t-tahdhīb, vol. 9, p. 144; Fathu ’l-bārī, vol. 7, p. 
305; al-Qurtubī, at-Tadhkirah, p. 617; as-Suyutī, al-Hāwī, vol. 2, pp. 165 – 166; 
al-Muttaqī al-Hindī, al-Burhān fi ‘alāmāt Mahdī ākhiri ’z-zamān, pp.175 – 176: 
Ibn Hajar al-Haytamī, as-S awā’iqu ’l-muh riqah, p. 167; az-Zurqānī, Sharhu ’l-
rnawāhib al-ladunniyyah, vol. 5, p. 348; as-Sakhāwī, Fathu ’l-mughīth, vol. 3, p. 
41. etc.) 

Abu ’l-‘Abbās Taqīyyu ’d-Dīn, Ibn Tayrniyyah (661/1263 – 728/1328) said, 
in Minhāju ’s-sunnah (vol. 4, pp. 211 – 212), that the ah ādīth concerning the 
Mahdī were certainly reliable, and his student, adh-Dhahabī, concurred with him 
in his summary of his teacher’s book (Mukhtasar Minhāju ’s-sunnah, pp. 533 – 
534). 

al-Hāfiz Muh ammad ibn ‘Alī ash-Shawqānī (1173/1760 – 1250/1834) wrote 
a book called at-Tawdīh fī tawātur mā jā’a fi ’l-muntazar wa ’d-dajjāl wa ’l-
masīh (The Explanation concerning the fact that [the reports which] have been 
related concerning the Awaited One, the Dajjāl and the Messiah are reliable 
because of the great number of their reporters), in which he said, concerning the 
Mahdī: ‘‘There are fifty h adīth concerning the Mahdī which I have been able to 
find, and in them is what is reliable (sah īh) and acceptable (hasan), and what is 
d a‘īf munjabar (weak, but related to a sah īh tradition). They have been related by 
numerous authorities and are therefore reliable beyond doubt or confusion, 
because in jurisprudence (usūlu ’l-fiqh) the qualification of tawātur is valid even 
for [traditions] with less than this number of narrations. There are also many 
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sayings of the companions [of the Prophet] which explicitly mention the Mahdī; 
these have the status of narrations from the Prophet, since there is no question of 
establishing such sayings through research (ijtihād).’’ (See Mawsū‘atu ’l-Imām 
al-Mahdī, vol. 1, pp. 391 – 392, 413 – 414, 434.) He gives the same opinion in 
another of his books, al-Fath u ’r-rabbānī (see Tuhfatu ’l-ahwadhī, vol. 6, p. 485). 

Many other Sunnī ‘ulamā’ have also attested the tawātur status of many 
ahādīth concerning the Mahdī. The interested reader can refer to, e.g., 
Muhammad ibn Ja‘far al-Kattānī al-Fāsī, Nazmu ’l-mutanāthir fi ’l-hadīthi ’l-
mutawātir, Fās 1328. pp. 144 – 146. 

As far as we have been able to discover, at least 46 books by 35 non-Shī‘ī 
authors have been written specifically on the subject of the Mahdī. As far as Shī‘ī 
authors are concerned, there are a great number of such books; in adh-Dharī‘ah 
(vol. 16, pp. 74 – 84) 44 books alone with the title al-Ghaybah are listed, not to 
mention those hi whose title ‘‘al-ghaybah’’ is included, or those about the 
ghaybah which do not include the word in their title. The most well-known of all 
these books are: ash-Shaykh Abū ‘Abdillāh Muhammad ibn Ibrāhīm al-Kātib an-
Nu‘mānī, Ibn Abī Zaynab (d.c 360/971), al-Ghaybah; ash-Shaykh as-S adūq Abū 
Ja‘far, Ibn Bābawayh al-Qummī, Kamālu ’d-dīn wa tamāmu ’n-ni‘mah in two 
volumes; and Shaykhu ’t-T a’ifah Abū Ja‘far at -T ūsī, al-Ghaybah; of all works 
on the Mahdī and his occultation, the most comprehensive is the the three 
volumes of al-Bih ār (vols. 51 – 53), which contain about 1,200 pages dealing 
specifically with this topic. 

5. The Imām al-Mahdī’s occultation is divided into two periods: the minor 
occultation (al-ghaybatu ’s-sughrā), and the major occultation (al-ghaybatu ’l-
kubrā). During the minor occultation there were agents (nawwāb) who acted as 
intermediaries between the Imām and his people. Agents were either designated 
by name (an-nā’ibu ’l-mansūs ‘alayh) or not; in the first case they were nawwāb 
khāss, agents specified by their names and in the second they were nawwāb ‘āmm, 
agents who could generally be anyone possessing a certain attribute or status. A 
separate matter is that of the nature of agency: an-niyābatu ’l-khāssah, restricted 
to specific matters, and an-niyābatu ’l-āmmah, which was for general matters. 
Those specific agents who acted with general agency were four in number, and 
they succeeded one another. The ‘‘four agents’’ (an-nuwwābu ’l-arba‘ah) were: 
firstly, Abū ‘Amr ‘Uthmān ibn Sa‘īd ibn ‘Amr al-‘Amrī al-Asadī (4.280/893); 
secondly, his son, Abū Ja‘far Muh ammad ibn ‘Uthmān al-‘Amrī (d.305/917); 
thirdly, Abu ’l-Qāsim al-Husayn ibn Ruh  an-Nawbakhtī (d. 326/938); fourthly, 
Abu ’l-Husayn ‘Alī ibn Muh ammad as-Samurī (d. 329/941), whose death marks 
the inauguration of the major occultation. 

6. The belief of the Shī‘ah concerning the whereabouts of the Imām in his life 
are confined to saying that they are unknown, except, of course, in the minor 
occultation, to the four designated agents who were in constant communication 
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with him, and the other agents who could meet with him. It may also be the case 
that the Imām has wished to communicate with someone during the major 
occultation and therefore came in to contact with him, but this was never in any 
way a regular occurrence and even if the Imām were to appear to such a person, 
Shī‘ī doctrine quite clearly States that he would not give him any instructions, 
although he may impart knowledge; in fact any claim to have received orders or 
instructions from the twelfth Imam is considered in itself proof of the falsity of 
such a claim. Thus his whereabouts remain unknown during this latter period. 
There is no mention in this belief of any specific place where the Imām is at any 
time, and he has been seen by different persons throughout his life at many 
different places. 

The belief that is attributed to the Shī‘ah, that there is a specific place where 
the Imām is ‘‘in hiding’’, so to speak, is without foundation in their teachings. 
For example, many non-Shī‘ī writers claim that it is common among the Shī‘ī to 
refer to the Imāmu ’z-zamān as S āhibu ’s-sardāb (the Dweller in the Cellar), and 
they have mentioned four places in which they suppose the Shī‘ah believe him to 
be hidden. The first is Sāmarrā’: ‘‘The Imāmiyyah claim that he went into the 
cellar of his father’s house in Surra man ra’ā [the old name of Sāmarrā’], and his 
mother saw him [go in]. He has not left this cellar since. This was in the year 265 
[878 – 879], and he has remained hidden there, the Shī‘ah claim, up to this day. 
They are awaiting his reappearance from the cellar in Surra man ra’ā at the end 
of time.’’ (Ibn Khallikān, vol. 4, p. 176; al-Wāfī bi ’l-wafayāt, vol. 2, p.336; Ibnu 
’l-Athīr, vol. 7, p.274; Abu ’l-Fidā’, vol. 2, p. 45: Mir’ātu ’l-jinān, vol. 2, pp. 107, 
172; Ibn Kathīr, at-Tafsīr, vol. 3, p.61; Tuhfatu ’l-ahwadhī, vol. 6, p.374: ‘Awnu 
’l-ma‘būd, vol. 11, p. 367; al-‘Ibar, vol.2, p. 31; etc.) Ibn Khallikān and as-S afadī 
wrote: ‘‘Also it is said that: the Mahdī went into the cellar in 275 [888 – 889]’’ 
(Wafayātu ’l-a‘yān, vol.4, p. 176; al-Wāfī, vol. 2, pp. 336 – 337). 

The second is al-Hillah, a town to the south of Baghdād, which was founded 
in 495/1101 (Mu‘jamu ’l-buldān, vol.2, p.294; Le Strange, The Lands of the 
Eastern Caliphate, p.71), some 250 years after the beginning of the occultation. 
Abū ‘Abdillāh, Ibn Batt ūtah (703/1304 – 779/1377), the famous traveller, says in 
his ‘‘Book of Travels’’ (Rih lah) that there was a mosque in al-Hillah called the 
Mosque of the S āhibu ’z-zamān, and that the Shī‘ah were awaiting his 
reapperance from this place (vol. 1, p. 208, and vol. 2, p. 745). This very mosque 
was described by Ibn Khaldūn thus: ‘‘The Ithnā ‘Asharī... claim that their twelfth 
Imām, Muh ammad ibn al-Hasan al-‘Askarī, whom they call the Mandi, entered a 
cellar in [the family’s] house al-Hillah, and disappeared there ... and will appear 
from there at the end of time.’’ (al-Muqaddimah, vol. 1 [of his History], p. 166) 
al-‘Isāmī, Samt u ’n-nujūmi ’l-‘awālī, vol.4, p. 143; at -T ant āwī, al-Jawāhir, vol. 
9, pp. 180 – 181 and many others have narrated this opinion from Ibn Khaldūn. 
However, in the text of his History itself, Ibn Khaldūn also wrote: ‘‘The 
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Imāmiyyah claim that the Imām after ‘Alī al-Hādī was al-Hasan, who was called 
al-‘Askarī, for he was born in Surra ma ra’ā, which was then known as al-‘Askarī 
[i.e. the Army Camp]. He was imprisoned there after the death of his father up to 
his own death in 260 [874]. He left an unborn son called Muhammad, who, it is 
claimed, entered a cellar with his mother and disappeared. The Shī‘ah claim that 
he was the Imām after his father, and he is called the Mahdī and the Proof (al-
Hujjah)... They await his reappearance from this cellar.’’ (at-Tārīkh, vol.4, pp.29 
– 30). 

The third place is Baghdād. Zakariyyā ibn Muhammad al-Ansārī al-Qazwīnī 
ash-Shāfi‘ī (605/1208 – 686/1283), who visited Baghdād, included in his 
information about that town: ‘‘In the central mosque in Baghdād is the famous 
cellar from which the Shī‘ah claim their Mahdī will reappear, for they claim that 
Muhammad ibn al-Hasan went into it.’’ (Āthāru ’l-bilād wa akhbāru ’l-‘ibād, p. 
386; see also al-Qaramānī, Akhbāru ’d-duwal, Baghdād ed. 1282/1865, pp. 117 
– 118; Samtu ’n-nujūmi ’l-‘awālī, vol. 4, p. 144). 

The fourth place is Kāshān, a town in the centre of Iran south of Qum, and 
Yāqūt in his Mu‘jamu ’l-buldān (vol. 4, pp. 296 – 297)and al-Qazwīnī in Ātharū 
’l-bilād (p.432) narrate a similar story to the one narrated about Baghdād in 
connection with this town. 

From all of these it is clear that the stories are extremely unreliable as 
statements of Shī‘ī doctrine, for not only do they make no sense chronologically, 
but they also contradict each other. Besides the fact that there is no reference to 
any cellar in Shī‘ī books, the following two passages quite clearly refute all the 
above tales as indicative of Shī‘ī doctrine. al-Hāfiz al-Ganjī ash-Shāfi‘ī 
(d.658/1260) wrote in al-Bayān fī akhbār S āhibi ’z-zamān about the evidence of 
those who deny the existence of S āhibu ’z-zamān, peace be upon him: ‘‘They 
deny his continuing existence for two reasons. The first is the length of time (of 
his existence), and the second is that he lives in a cellar without anyone giving 
him food or drink, and this is quite extraordinary.’’ (p.148). Abu ’l-Hasan ‘Alī 
ibn ‘Īsā al-Irbilī, a famous Imāmī author (625/1228 – 692/1293) commented on 
the second proof of the Mah dī’s non-existence given by al-Ganjī: ‘‘This is an 
extraordinary thing to say and a peculiar idea, for those who deny his existence 
have no need of this [for if he never existed, a fortiori he never lived in a cellar], 
and those who affirm his existence do not say that he is in a cellar; rather they say 
[merely] that he is living and existent: he lives sometimes in one place, journeys 
to another, and travels around the world.’’ (Kashfu ’l-ghummah , vol. 3, p. 283) 

The second reference is from the famous narrator of ah ādīth, Mirzā Husayn 
an-Nūrī (1254/1838 – 1320/1902), who gives an extended discussion of the 
occultation and the cellar as non-Shī‘ī authors have narrated it. Ile quotes what 
they say and refutes them, and says that in the belief of the Shī‘ah there is no 
connection between the occultation and any cellar; the only reference to any cellar 
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865 – 6. ‘Alī ibn Muhammad (–) al-Husayn and Muhammad, the sons 
of ‘Alī ibn Ibrāhīm (–) Muhammad ibn ‘Alī ibn ‘Abdi ’r-Rahmān al-‘Abdī, 
i.e., from [the tribe of] ‘Abd Qays, that a man from the people of Fārs, 
whom he named said: 

‘‘I came to Sāmarrā’, and went to stay by the door of [the house of] 
Abū Muhammad, peace be upon him. He called me, so I went in to him 
and greeted him. He said: ‘What is the reason for your coming here?’ ’’ 
He said: ‘‘I said: ‘The desire to serve you.’ ’’ He said: ‘‘He said to me: 
‘Stay by the door!’ ’’ He said: ‘‘I was at the door with 

in their belief about the twelfth Imām is that he was seen in the cellar of his 
father’s house reciting the Qur’ān, and the only reason for their veneration of this 
place is that it was one of the locations in which he was seen. If this cellar, which 
is in Sāmariā’, has become famous as the Cellar of the Occultation (Sardābu ’l-
ghaybah) in the common view of the Shī‘ah, it is because it was made so by non-
Shī‘ī sources; among the Shī‘ī ‘ulamā’ there is no mention of such a name. (See 
Kashfu ’l-astār, pp.210 – 214), as-Sayyid Muhsin al-Amīn al-‘Āmilī, al-Burhān 
‘alā wujūd Sāhibu ’z-zamān, pp. 102 – 103) 

 
* * * * * 
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the servants; subsequently I began to buy for them [i.e. the household] 
what they needed from the market, so I came to enter their [quarters] 
without permission as long as there were men there.’’ He said: ‘‘One day 
I went in to him [i.e. the Imām] while he was in the men’s quarters, but I 
heard movement in the room; then he called to me: ‘[Stand] where you are, 
do not move!’ I did not dare either to come in or to go out. A female slave 
came out towards me with something covered [in her hands]. Then he 
called me to come in; I went in, and he called the female slave and she 
returned to him. He said to her: ‘Uncover what you have with you.’ Then 
she uncovered a baby with a beautiful white face, and [the Imām] 
uncovered [the baby’s] body, and [I saw] a hair growing from the middle 
of his chest to his navel which was not black but tinged with a lighter 
colour. He said: ‘He will be your Master after me.’ Then he ordered her to 
carry him out. I did not see [the baby again] up to the time Abū 
Muhammad, peace be upon him, died.’’ 
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CHAPTER 77 
 

MENTIONING THE NAMES OF THOSE WHO SAW HIM 
PEACE BE UPON HIM 

 
866 – 1. Muhammad ibn ‘Abdillāh and Muhammad ibn Yahyā, 

together, that ‘Abdullāh ibn Ja‘far al-Himyarī said: 
‘‘I and ash-Shaykh Abū ‘Amr1, may Allāh bless him, met at Ahmad 

ibn Ishāq’s2, and Ahmad ibn Ishāq intimated to me that I should ask [ash-
Shaykh Abū ‘Amr] about the heir (khalaf) [to the Imām al-Hasan al-
‘Askarī, peace be upon him], so I said to him: ‘O Abū ‘Amr, I wish to ask 
you about something – not that I have any 

1  The first nā’ib of the twelfth Imām. See footnote, section 5, ch. 76. 
2  Ah mad ibn Ish āq ibn ‘Abdillāh ibn Sa‘d ibn Mālik ibn al-Ahwas, Abū 

‘Alī al-Ash‘arī al-Qummī. He was the shaykh of the scholars of Qum, and their 
representative (wāfid) before the Imām. He narrated from Abū Ja‘far, the Second, 
and Abu ’l-Hasan, and he was a close companion to Abu Muhammad; he met the 
twelfth Imām, al-Mahdī, peace be upon them all. He is of a high status and 
trustworthy in hadīth. He went to live in Baghdād at the end of his life in a quarter 
populated by the Shī‘ah. He was one of designated agents (an-nā’ib al-mansūs 
‘alyh) who dealt with specific matters, that is, he held specific agency (an-
niyābatu ’l-khāssah, see note to Shaper 75, section 5). (at-T ūsī, al-Fihrist, p. 50; 
ar-Rijāl, pp. 398, 427; al-Ghaybah, p. 273; al-Kishshī, pp. 556 – 558; an-Najāshī, 
p. 71; Dalā’ilu ’l-imāmah, p.272). 
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doubt about what I wish to ask you – for my belief and my religion is that 
the earth is never bereft of a Divine Proof, except for forty days prior to 
the Day of the Resurrection; and when that [day] comes, the Divine Proof 
will be taken away and the door of repentance will be shut: (On the day 
that one of thy Lord’s signs comes,) it shall not profit a soul to believe that 
never believed before, or earned some good in his belief, (al-An‘ām, 6:158; 
with a slight textual alteration at the beginning of the quote) and they will 
be the most evil of the creatures of Allāh, to whom belong Might and 
Majesty, and it is in their time that the Resurrection will rise. However, I 
would like to increase [my] certainty, for Ibrāhīm, peace be upon him, 
asked his Lord, to whom belong Might and Majesty, to show him how He 
caused the dead to live. He [Allāh] said: ‘‘Why, dost thou not believe?’’ 
He said: ‘‘Yes, but that my heart may be at rest’’ (al-Baqarah, 2: 250). Abū 
‘Alī Ahmad ibn Ishāq has informed me that he had asked Abu ’l-Hasan, 
peace be upon him: ‘‘Whom should I deal with, or from whom should I 
acquire knowledge [of the religion] and whose speech should I accept?’’ 
[The Imām, peace be upon him] said to him: ‘‘al-‘Amrī has my confidence; 
what he conveys to you from me, he is [truly] 
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conveying from me, and what he tells you from me, he is [truly] telling 
from me; so listen to him and obey, for he is the person to be trusted and 
relied upon.’’ Abū ‘Alī also informed me that he asked Abū Muhammad, 
peace be upon him, a similar question, and he said to him: ‘‘al-‘Amrī and 
his son are both to be trusted; what they convey to you from me, they are 
[truly] conveying from me, and what they tell you from me, they are[truly] 
telling from me; so listen to them and obey them, for they are to be trusted 
and relied upon.’’ This is what the two Imāms who have passed away have 
said concerning you.’ ’’ 

He said: ‘‘Abū ‘Amr fell down in sajdah and wept. Then he said: ‘Ask 
what you need.’ I said: ‘Have you seen the heir after [the death of] Abū 
Muhammad, peace be upon him?’ He said: ‘Yes, by Allāh, and he was safe 
and sound,’ and he indicated with his hand1. Then I said to him: ‘One thing 
remains.’ He said to me: ‘Let me hear it.’ I said: ‘And [his] name?’ He 
said: ‘It is forbidden to you to ask that, and I shall not myself say [what it 
is], for it is not for me to pronounce on what is permitted and what is 
forbidden, but [it can only come] from him, peace be upon him. As far as 
the powers know, Abū Muhammad 

1  See h adīth no. 863. 
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died, did not leave a son and divided his estate, and someone who has no 
right to it has taken it. His household [i.e., his mother, his wives, slaves, 
etc.] move around freely, but no-one has the courage to introduce 
themselves to them or to give anything to them. if the name were let out, 
the search would recommence. Fear Allāh and desist from this.’ ’’  

al-Kulaynī, may Allāh have mercy on him, said: ‘‘A shaykh of our co-
sectarians, whose name escapes me, related to me that Abū ‘Amr was 
asked the same question in the presence of Ahmad ibn Ishāq, and he gave 
the same answer.’’ 

867 – 2. ‘Alī ibn Muhammad, that Muhammad ibn Ismā‘īl ibn Mūsā 
ibn Ja‘far, who was the most senior of the descendants of the Messenger 
of Allāh, peace be upon him and his descendants, in Iraq said: 

‘‘I saw him between the two mosques1 whil he was still a boy.’’ 

1  For the different opinions concerning the identify of the two mosques see 
Mir’ātu ’l-‘uqūl, vol. 4, p.8. See also note to hadīth no. 904. 
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868 – 3.Muhammad ibn Yahyā, that al-Husayn ibn Rizqillāh Abū 
‘Abdillāh said: 

‘‘Mūsā ibn Muhammad ibn al-Qāsim ibn Hamzah ibn Mūsā ibn Ja‘far 
related to me: ‘Hakīmah, the daughter of Muhammad ibn ‘Alī, peace be 
upon them, who was the paternal aunt of [the Mahdī’s] father, related to 
me that she had seen him on the night of his birth and subsequently.’ ’’ 

869 – 4. ‘Alī ibn Muhammad, that Hamdān al-Qalānisī said: 
‘‘I said to al-‘Amrī: ‘Has Abū Muhammad, peace he upon him, passed 

away?’ He said: ‘He has passed away, but he has left an heir among you, 
who is safe and sound.’ ’’ 

870 – 5. ‘Alī ibn Muhammad, that Fath, the client of az-Zurārī said: 
‘‘I heard Abū ‘Alī ibn Mutahhar mention that he had seen him and 

describe his build.’’ 
871 – 6. ‘Alī ibn Muhammad (–) Muhammad ibn Shādhān ibn Nu‘aym, 

that Ibrāhīm ibn ‘Abdah an-Naysābūrī’s woman servant said: 
‘‘I had halted at Safā with Ibrāhīm, when he, peace be upon him, came 

and stood over Ibrāhīm [who was therefore kneeling and praying], closed 
his book of pilgrimage rites, and spoke to him about [many] things.’’ 
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872 – 7. ‘Alī ibn Muhammad (–) Muhammad ibn ‘Alī ibn Ibrāhīm, that 
Abū ‘Abdillāh ibn Sālih had seen him near the Black Stone when the 
people were pushing back and forth around him, and he was saying: ‘‘They 
were not commanded [to behave] like this.’’ 

873 – 8. ‘Alī (–) Abū ‘Alī Ahmad ibn Ibrāhīm ibn Idrīs, that his father 
said: 

‘‘I saw him, peace be upon him, after the passing away of Abū 
Muhammad, at the age of adolescence, and I kissed his hands and his 
head.’’ 

874 – 9. (–) Abū ‘Abdillāh ibn Sālih and Ahmad ibn an-Nadr, that the 
story of Ja‘far ibn ‘Alī came up and al-Qanbarī1, one of the descendants of 
Qanbar al-Kabīr a freedman of Abu ’l-Hasan ar-Ridā’s, peace be upon 
him, was critical of him [for his misdeeds]. ‘‘I [i.e. both Abū ‘Abdillāh ibn 
Sālih and Ahmad ibn an-Nadr] said to him: ‘So there was no-one apart 
from him [who did these things]. Did you see him [i.e. the Imām, al-
Mahdī]?’ He said: ‘I did not see [him], but someone other than me saw 
him.’ I said: ‘Who saw him?’ He said: ‘Ja‘far saw him twice, and there is 
a story about him [in connection with this]2.’ ’’ 

1  Muhammad ibn Sālih  ibn ‘Alī ibn Muhammad ibn Qanbar al-Kabīr 
(Kamālu ’d-dīn, vol. 2, p. 442, hadīth no. 15). 

2  For an explanation of this see the note which will be given at Chapter 
125. See also h adīth no.876. 
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875 – 10. ‘Alī ibn Muhammad, that Abū Muhammad al-Wajnānī 
[said]: 

‘‘Someone who had seen [al-Mahdī] informed me that he came out of 
[his] home ten days before the event [the attack on his house at the 
command of the ‘Abbāsid caliph, al-Mu‘tadid, sec note to ch. 125] and 
said: ‘O Allāh, You know that this is one of the most beloved places [for 
me], if it were not that I am driven away.’ – or words to this effect.’’ 

876 – 11. ‘Alī ibn Muhammad (–) ‘Alī ibn Qays, that one of the special 
police [jalāwizah, plural of jilwāz] from the rural area of Iraq [as-Sawād] 
said: 

‘‘I saw Sīmā’1 before in Surra man ra’ā [Sāmarrā’]. He forced open 
the door of the house [of al-‘Askarī, peace be upon him]. [al-Mahdī] carne 
out to him [carrying] a battle-axe in his hand, and said to him: ‘What are 
you up to in my house?’ Sīmā’ said: ‘Ja‘far claims that your father has 
passed away without leaving a son. If this is your house, I shall leave you.’ 
Then he went out of the house.’’ 

‘Alī ibn Qays said: ‘‘Then one of the servants of the house came out to 
us and I asked him about this report. He said to me: ‘Who told you about 
this?’ I said to him: ‘One of the special police of as-Sawād told me.’ He 
said to me: ‘Hardly anything is concealed from people.’ ’’ 

1  See note to Chapter 125. 
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877 – 12. ‘Alī ibn Muhammad (–) Ja‘far ibn Muhammad al-Kūfī (–) 
Ja‘far ibn Muhammad al-Makfūf, that ‘Amr al-Ahwāzī said: 

‘‘Abū Muhammad, peace be upon him, showed him to me and said: 
‘This [person] will be your Master [Sāhib].’ ’’ 

878 – 13. Muhammad ibn Yahyā (–) al-Hasan ibn ‘Alī an-Naysābūrī 
(–) Ibrāhīm ibn Muhammad ibn ‘Abdillāh ibn Mūsā ibn Ja‘far, that Abū 
Nas r Zarīf, the servant [of al-‘Askarī, peace be upon him] [said] that he 
had seen him. 

879 – 14. ‘Alī ibn Muhammad (–) Muhammad and al-Hasan, two sons 
of ‘Alī ibn Ibrāhīm; they narrated to him in the year 279 [892] (–) 
Muhammad ibn ‘Abdu ’r-Rahmān al-‘Abdī (–) Daw’ ibn ‘Alī al-‘Ijlī, that 
a man from the people of Fārs whose name he mentioned [said] that Abū 
Muhammad [peace be upon him] had showed him to him. 

880 – 15. ‘Alī ibn Muhammad (–) Abū Ahmad ibn Rāshid, that one of 
the people of al-Madā’in said: 

‘‘I was on hajj with one of my friends. We came to the halt [at ‘Arafāt], 
and there was a young man sitting down, wearing a cloth round his waist 
[izār] and one over his shoulder [ridā’], and yellow 
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sandals on his feet. I estimated that his two garments were worth a hundred 
and fifty dīnār, and there was no sign of the effects travel on him. A beggar 
came up to us and we drove him away. Then he went up to the young man 
and asked for him, and he picked something up from the ground and gave 
it to him. The beggar invoked a blessing on him, sparing no effort in the 
blessing and prolonging [it]. Then the young man stood up and disappeared 
from us. We approached the beggar and said to him: ‘What on earth did he 
give you?’ Then he showed us a jagged nugget of gold which we estimated 
to be twenty mithqāl in weight. I said to my companion: ‘Our master 
[mawlā] was with us and we did not know.’ So we set about looking for 
him; and we went round the whole of the place of halting [at ‘Arafāt], but 
we were unable to [find him]. We asked everyone around who was from 
Mecca and Medina, and they said: ‘He is a young ‘Alawī who comes on 
hajj every year on foot.’ ’’ 
 

* * * * * 
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CHAPTER 78 
 

ON THE PROHIBITION AGAINST NAMING [HIM]. 1 
881 – 1. ‘Alī ibn Muhammad (–) the person whose name he mentioned 

(–) Muhammad ibn Muhammadmad al-‘Alawī, that Dāwūd ibn al-Qāsim 
al-Ja‘farī said: 

‘‘I heard Abu ’1-Hasan al-‘Askarī, peace he upon him, say: ‘The one 
who will take my place after me is al-Hasan, but what will be your position 
on the successor after [this] successor?’ I said: ‘Why, may Allāh make me 
your ransom?’ He said: ‘[He will be someone] whose person you will not 
see, and it will not be permitted to you to mention him by his name.’ Then 
I said: ‘So how are we to mention him?’ He said: ‘Say: ‘‘al-Hujjah min Āl 
Muhammad (the Proof from the Descendants of Muhammad), may Allāh 
bless him and grant hirn peace.’’ ’ ’’ 

 
1.  Since in the time of the minor occultation it was possible for people, even 

enemies, to see the Imām, or to he in places where the Imām went, and since the 
ruling authorities often confined and persecuted people to make them reveal the 
name or whereabouts of the Imām, his followers were forbidden to directly 
specify his name or where he was, or to ask questions about these matters. In 
order to refer to him, therefore, it was necessary to use some general title, such 
as ‘‘Hujjat Āl Muh ammad’’ (see h adīth no. 881), so that, if questioned, someone 
who had used this name could claim, for example, that he  
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882 – 2. ‘Alī ibn Muhammad, that Abū ‘Abdillāh as -Sālihī said: 
‘‘[Some ofi our co-sectarians asked me after the passing away of Abū 

Muhammad, peace be upon him, to ask about the [twelfth Imām’s] name 
and whereabouts. The answer came: ‘If I indicate the name, they will 
divulge it; and if they know the place, they will guide enemies] to it.’ ’’ 

 
was referring to some other Imām now dead. In this way the ruling authorities 

would be encouraged to continue believing that the eleventh Imām had no heir. 
In discussing this matter some religious authorites have been of the opinion 

that these restrictions on naming applied only in the time of the minor occultation, 
and in order to prove this brought such references as the last part of hadīth no. 
866 and hadīth no. 882 as evidence. If reference is made to such quotations in the 
light of the above explanation it will be seen that the restrictions on naming are 
here explained in terms of the difficulties of that period. However, according to 
these authorities, since in the time of the major occultation anyone can discover 
his name and use it, and since his existence is no longer a sensitive matter, in the 
sense that although the Shī‘ah still believe he is alive the people of the Sunnah 
now do not, it is permissible and quite in order to mention him by his own name. 
Thus they interpret other ahādith concerning the restriction on naming which 
refer in general to the period of the occultation according to such specific ah ādīth 
as the two just mentioned, together with other evidence which they give. 

Other religious authorities, however, although they accept the specific nature 
of such ahādīth, say that there are a large number of other ahādīth which arc of a 
general nature, and thus, they deduce, the restriction on naming applies in both 
the minor and major occultations. 

In the context of this discussion, it can easily be understood why it is the 
custom of the Shī‘ah in general not to refer to the twelfth Imam by a personal 
name, but by some title, e.g., Sāhibu ’z-zamān (Master of the Time). 
(See Mir’ātu ’l-‘uqūl, vol.4, pp.16 – 18; A‘yānu ’sh-shī‘ah, vol. 4, pt. 3, pp. 5 – 6). 
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883 – 3. A group of our co-sectarians (–) Ja‘far ibn Muhammad (–) Ibn 
Faddāl, that ar-Rayyān ibn as -Salt said: 

‘‘I heard Abu ’l-Hasan ar-Ridā, peace be upon him, say when he was 
asked about al-Qā’im: ‘His body will not be seen, and his name will not 
be mentioned.’ ’’ 

884 – 4. Muhammad ibn Yahyā (–) Muhammad ibn al-Husayn (–) al-
Hasan ibn Mahbūb (–) Ibn Ri’āb, that Abū ‘Abdillāh, peace be upon him, 
said: 

‘‘No-one will call the Master of this affair [Sāhibu hādha ’l-amr] by 
his name except the unbeliever [in the Imāmate].’’ 

 
* * * * * 
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CHAPTER 79 
 

AN EXTRAORDINARY CHAPTER CONCERNING 
THE OCCULTATION 

 
885 – 1. ‘Alī ibn Ibrāhīm (–) his father (–) Muhammad ibn Khālid (–) 

the person who narrated [it] to him (–) al-Mufaddal ibn ‘Umar, *and 
Muhammad ibn Yahyā (–) ‘Abdullāh ibn Muhammad ibn ‘Īsā (–) his father 
(–) one of his companion-reporters (–) al-Mufaddal ibn ‘Umar, that Abū 
‘Abdillāh, peace be upon him, said: 

‘‘The nearest the slaves will be to Allāh, may remembrance of Him be 
glorified, and the most content He will be with them is when they will not 
find the Proof of Allāh, to Whom belong Might and Majesty, when he will 
not be manifest to them, when they will not know where he is, while they 
will know that the Proof of Allāh, to Whom belong Might and Majesty, 
has not ceased to exist, and neither has His covenant [mīthāq]. In such a 
situation, you will be awaiting deliverance [from your suffering by his 
appearance: al-Faraj] in the morning and 
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in the evening; because the wrath of Allāh against His enemies will be 
strongest when they will not find His Proof, when he will not be manifest 
to them, but when He knows that those near to Him [awlīyā’ahu] have no 
doubts or, if He knows that they have doubts, He does not conceal His 
Proof from them for even one moment, and that will only be for the most 
wicked of men.’’ 

886 – 2. al-Husayn ibn Muhammad al-Ash‘arī (–) Mu‘allā ibn 
Muhammad (–) ‘Alī ibn Mirdās (–) Safwān ibn Yahyā and al-Hasan ibn 
Mahbūb (–) Hishām ibn Sālim, that ‘Ammār as-Sābātī said: 

‘‘I asked Abū ‘Abdillāh, peace be upon him: ‘Which is better, worship 
[‘ibādah] in secret with a hidden Imām from among you in [the time of] 
government by an illegal ruler, or worship in [the time of] the 
manifestation of the Truth [al-Haqq] and Its government with the manifest 
Imām from among you?’ He said: ‘O ‘Ammār, [the giving of] alms 
[sadaqah, which is a form of worship] in secret is better, by Allāh, than 
[the giving of] alms openly; similarly, by Allāh, your worship in secret 
with your hidden Imām in [the time of] government by an illegal ruler, and 
your fear of your enemy in [the time of] government by an illegal ruler and 
in a state of truce [with your enemy], is better than that you should worship 
Allāh, may remembrance of Him be made Mighty and Majestic, in [the 
time of] 
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the manifestation of the Truth with the Imam of Truth which is manifest 
in [the time of] the government of Truth. Worship while you fear in [the 
time of] government by an illegal ruler is not the same as worship and 
security in [the time of] the government of Truth. Know that [for] whoever 
of you now prays a prescribed prayer at its hour in congregation [with the 
others], thereby concealing [himself] from his enemy, and completes it 
[correctly], Allāh will register [the reward for having completed] fifty 
prescribed prayers in congregation; and that [for] whoever of you prays a 
prescribed prayer at its hour by himself, thereby concealing [himself] from 
his enemy, and completes it [correctly], Allāh, to Whom belong Might and 
Majesty, will register thereby [the reward for having completed] twenty-
five prescribed prayers [recited] alone; and that [for] whoever of you prays 
a supererogatory prayer at its hour and completes it [correctly], Allāh will 
register thereby [the reward for having completed] ten supererogatory 
prayers; and that [for] whoever of you performs a good deed, Allāh, to 
Whom belong Might and Majesty, will register thereby [the reward for 
having performed] twenty good deeds; and Allāh, to Whom belong Might 
and Majesty, will handsomely double [the reward] of the good deeds of 
the believer among you when he does good deeds and practises taqiyyah 
[pious dissimulation] with regard to his religion, his Imam and himself, 
and keeps his tongue in check; for Allāh, to Whom belong Might and 
Majesty, is Generous [Karīm].’ 
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‘‘I said: ‘May I be made your ransom, by Allāh, you have encouraged 
me to [do good] deeds, and spurred me on to them, but I should like to 
know how we shall be better in [our] deeds at this time than the 
companions of the manifest Imām from among you in [the time of] the 
government of Truth, since we are [both] of a single religion?’ He said: 
‘Indeed, you outstrip them in involvement in the religion of Allāh, to 
Whom belong Might and Majesty, and in prayer, fasting, hajj and in every 
good deed and knowledge, and in worshipping Allāh, may remembrance 
of Him be made Mighty and Majestic, secretly from your enemy, while [at 
the same time] concealing [the truth] about your Imām, being obedient to 
him and being patient with him, awaiting the government of the Truth, 
apprehensive about your Imām and yourselves before oppressive 
sovereigns. You see the rights of your Imām and your own rights in the 
hands of the oppressors: they take them away from you and force you to 
work hard on the land and struwle to make a livelihood, and [you must 
also] be patient about your religion, your worship, obedience to your Imām 
and fear of your enemy. For this, Allāh, to Whom belong Might and 
Majesty, will double [the reward for your] actions for you, may it be 
pleasing to you.’ 
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‘‘I said: ‘May I be made your ransom, what do you think? That we 
should be companions of al-Qā’im and [see] the Truth manifest itself, or 
that today, in your Imāmate, obedient to you, we are better in [our] deeds 
than the contemporaries of the government of Truth and Justice?’ He said: 
‘Good gracious! (subhān Allāh!), do you not wish that Allāh, the Blessed, 
the Sublime, should make Truth and Justice appear in the lands? That 
Allāh should cause [people’s] speech to harmonize, and that Allāh should 
unite the diverse hearts [of people]? That they should not rebel against 
Allāh, to Whom belong Might and Majesty, in His land? That His 
restrictions should apply among His creatures, and that Allāh should return 
the rights to His people so that it may become manifest, so that nothing of 
the Truth might be concealed through fear of any one of [His] creatures? 
By Allāh, O ‘Ammār, indeed no-one among you will die in the condition 
you are in, but he will be more perfect before Allāh than many of the 
martyrs of Badr and Uhud. May you rejoice!’ ’’ 

887 – 3. ‘Alī ibn Muhammad (–) Sahl ibn Ziyād (–) Ibn Mahbūb (–) 
Abū Usāmah (–) Hishām, *and Muhammad ibn Yahyā (–) Ahmad ibn 
Muhammad (–) Ibn Mahbūb (–) Hishām ibn Sālim (–) Abū Hamzah, that 
Abū Ishāq said: 
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‘‘The trustworthy among the companions of Amīr al-mu’minīn, peace 

be upon him, have narrated to me that they heard Amīr al-mu’minīn, peace 
be upon him, say in one of his homilies: ‘O Allāh, surely I know that 
knowledge will never be all brought together and concealed [in one place], 
and its foundations will never be shattered and that You will never leave 
Your earth bereft of a Divine Proof from You over Your creatures, [and he 
will either be] maniefest but not obeyed, or fearing and unknown 
[maghmūr], so that Your Proof should not become invalid and those near 
to You [awlā’] should not lose their way after You have guided them. But 
where are they, and how many are they? They are few in number, but in 
rank they are great before Allāh, may remembrance of Him be made 
Majestic; they obey the leaders [qādah] of the religion, the Imāms of 
guidance, by whose good example they are educated and whose path they 
pursue. It is thus that knowledge will make them informed by the reality 
of faith; so their spirits will respond to the leaders of knowledge, that they 
will find those of their sayings which seemed difficult to others easily 
comprehensible, and that they will feel an affinity with what those who 
called [them] liars felt repelled by and which the immoderate 
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scorned. These are the followers of the men of knowledge; they keep 
company with the people of this world by obeying Allāh, the Blessed, the 
Sublime, and those near to Him; they profess taqiyyah for [the protection] 
of their religion and from fear of their enemy; their spirits are subordinate 
to the highest station, and their men of knowledge and their followers hold 
their tongues and are silent in [the time of] the government of the illegal 
ruler; they await the government of Truth. Allāh will cause the Truth to be 
realized by His words and will destroy the false. Behold, they will be 
blessed for their patience in their religion while keeping truth [with the 
illegal rulers]: Oh, how I long to see them at the time of the manifestation 
of their government. Allāh will gather us together with them in the 
Paradise of Eden [jannāt ‘Adn], those of their ancestors, their wives and 
their descendants who are correct [in their belief].’ ’’ 
 

* * * * * 
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CHAPTER 80 
 

CHAPTER CONCERNING THE OCCULTATION 
 

888 – 1. Muhammad ibn Yahyā and al-Hasan ibn Muhammad together 
(–) Ja‘far ibn Muhammad al-Kūfī (–) al-Hasan ibn Muhammad as -Sayrafī 
(–) Sālih ibn Khālid, that Yamān at-Tammār said: 

‘‘We were sitting in the presence of Abū ‘Abdillāh when he said to us: 
‘The Master of this Affair will go into occultation; he who holds fast to his 
religion in [this time] will he like a person who strips [the thorns] off a 
tragaeanth bush [which has many very sharp thorns]. Thus,’he said, 
[showing us] with his hand. ‘Which of you can hold the thorn of a 
tragacanth bush in his hand?’ Whereupon he lowered his head in silence 
for a while, and then said: ‘Indeed, the Master of this Affair will go into 
occultation, and then every slave should fear Allāh and should hold fast to 
his religion.’ ’’ 
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889 – 2. ‘Alī ibn Muhammad (–) al-Hasan ibn ‘Īsā ibn Muhammad ibn 
‘Alī Ja‘far (–) his father (–) his grandfather (–) ‘Alī ibn Ja‘far, that his 
brother, Mūsā ibn Ja‘far, peace be upon him, said: 

‘‘When the fifth [descendant] of the seventh [Imām] is not to be found, 
beware, by Allāh, for your beliefs: let no-one cause you to cease [following 
it]. O my sons1, the inescapable fact is that the Master of this Affair will 
go into occultation, so that even those who believed in this matter [the 
Imāmate] will reverse their belief. This [occultation] is a trial from Allāh, 
to Whom belong Might and Majesty, by which He will lest His creation. 
If your fathers and forefathers had known of a religion more perfect than 
this, they would have followed it.’’ 

[‘Alī ibn Ja‘far] said: ‘‘I said: ‘O my Master, who will the fifth 
[descendant] of the seventh [Imām] be?’ And he said: ‘O my sons, your 
intellect is too small for this and your understanding is too narrow to 
comprehend it. If you live, you will understand [who he is].’ ’’ 

1  The Imām is addressing his sons and his family, among whom is his brother. 

www.wofis.com - info@wofis.com



 
 

* * * * * * * 
 

890 – 3. Muhammad ibn Yahyā (–) Ahmad ibn Muhammad (–) Ibn Abī 
Najrān (–) Muhammad ibn al-Musāwir, that al-Mufaddal ibn ‘Umar said: 

‘‘I heard Abū ‘Abdillāh, peace be upon him, say: ‘Beware of making 
mention [of the twelfth Imām]: for, indeed, your Imām will surely go into 
occultation for many years in this time, and you will he put to the test to 
such an extent that it will be said: ‘‘He has died. He has been killed. He 
has been destroyed. What valley did he enter into?’’ Indeed, the eyes of 
the believers will surely shed tears on his account, and you will surely he 
tossed about like ships are tossed about by the waves of the sea. No-one 
will be saved except he from whom Allāh has taken a covenant, in whose 
heart He has inscribed faith, and whom He has strengthened by a spirit 
from Him. Twelve confusing flags will be hoisted [then, in which] truth 
and falsehood will be indistinguishable.’ ’’ 

[al-Mufaddal] said: ‘‘I wept, and then said: ‘So what should we do?’ 
He looked at a [ray of] sunlight shining into the portico [suffah], and said: 
‘O Abū ‘Abdillāh [i.e., al-Mufaddal], do you see this sunlight?’ I said: 
‘Yes.’ He said: ‘By Allāh, our Affair is indeed brighter than this sun.’ ’’ 
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891 – 4. ‘Alī ibn Ibrāhīm (–) Muhammad ibn al-Husayn (–) Ibn Abī 
Najrān (–) Fadālah ibn Ayyūb, that Sadīr as-Sayrafī said: 

‘‘I heard Abū ‘Abdillāh, peace be upon him, say: ‘In the Master of this 
Affair there is a likeness to Yūsuf, peace be upon him.’ ’’ He said: ‘‘I said 
to him: ‘You must he referring to [al-Mahdī], but to his life or his 
occultation?’ ’’ He said: ‘‘Then he said to me: ‘Which does this swine-like 
group deny? The brothers of Yūsuf, peace be upon him, were descendants 
sons of prophets; they made a business of Yūsuf, then they traded with him 
an spoke with him, and they were his brothers and he was their brother; 
but they did not know who he was until he said: ‘‘I am Yūsuf and this is 
my brother.’’1 So why does this cursed group deny that Allāh, to Whom 
belong Might and Majesty, can do with His Divine Proof at some time or 
other what He did with Yūsuf. Yūsuf, peace be upon him, held sovereignty 
over Egypt and between him and his father there was an eighteen day 
journey; if he had wanted to let [his father] know he would have done so. 
But Ya‘qūb, peace be upon him, and his sons, on [hearing] the good news, 
travelled the distance from their desert to Egypt in nine days. 

1  See the story of Yūsuf in the Qur’ān (Yūsuf, l2). 
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So how can this group deny that Allāh, to Whom belong Might and 
Majesty, can do with His Divine Proof what he did with Yūsuf. He will 
[come and] go in their markets and step on their rugs [i.e., enter their 
homes] until Allāh to Whom belong Might and Majesty, gives him leave 
in this matter; just as He gave Yūsuf leave and they said: ‘‘Why, art thou 
indeed Yūsuf?’’ ‘‘I am Yūsuf,’’ he said, (Yūsuf, 12:90).’ ’’ 

892 – 5. ‘Alī ibn Ibrāhīm (–) al-Hasan ibn Mūsā al-Khashshāb (–) 
‘Abdullāh ibn Mūsā (–) ‘Abdullāh ibn Bukayr, that Zurārah said: 

‘‘I heard Abū ‘Abdillāh, peace be upon him, say: ‘The young boy will 
go into occultation before he rises up.’ ’’ He said: ‘‘I said: ‘Why?’ ’’ He 
said: ‘He will fear –’ and he pointed to his stomach with his hand1, and 
then he said: ‘O Zurārah, he will be the Awaited, and he it is about whose 
birth there will be doubt. Among them some will say: ‘‘His father died 
without an heir,’’ and among them others will say: ‘‘[His father died while] 
he was [still] in his mother’s womb,’’ and others among them will say: 
‘‘He was born two years before his father died.’’ 

1  The meaning of this gesture would have been that will fear that someone 
will stab him in the heart. 
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And he will be the Awaited, but Allāh, to Whom belong Might and 
Majesty, wishes to try the Shī‘ah. In this situation, Zurārah, the false ones 
will doubt. [’ ’’ He said: ‘‘I said: ‘May I be made your ransom, if I (live 
to) see that time, what shall I do?’ He said: ‘O Zurārah,] if you (live to) see 
that time, pray with this supplication: ‘‘O Allāh, make Yourself known to 
me; for if You do not make Yourself known to me, I shall not know Your 
Prophet. O Allāh, make Your Messenger known to me; for if You do not 
make Your Messenger known to me, I shall not know Your Divine Proof. 
O Allāh, make Your Divine Proof known to me; for if You do not make 
Your Divine Proof known to me, I shall go astray from my religion.’’ 
’Then he said: ‘O Zurārah, it must happen that a young boy will be killed 
in Medina.’ I said: ‘May I be made your ransom, will the army of as-
Sufyānī not kill him?’ He said ‘No, but the army of Banū so-and-so will 
kill him. They will come till they enter Medina, and they will seize the 
young boy and kill him; and when they have killed him unjustly, hostilely 
and iniquitously, they will not tarry, and then you may look forward to 
release from suffering.’ ’’1 

1  The Shaykh as-S adūq has narrated this hadīth with two chains of 
transmission: ‘‘Ah mad ibn Muhammad ibn Yah yā al-‘At t ār, may Allāh be 
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893 – 6. Muhammad ibn Yahyā (–) Ja‘far ibn Muhammad (–) Ishāq 
ibn Muhammad (–) Yahyā ibn al-Muthannā (–) ‘Abdullāh ibn Bukayr, that 
‘Ubayd ibn Zurārah said: 

‘‘I heard Abū ‘Abdillāh, peace be upon him, say: ‘The people will fail 
to find their Imām: he will appear at the time of hajj, and he will see them, 
but they will not see him.’ ’’ 

pleased with him, narrated to us, and said: ‘Sa‘d ibn ‘Abdillāh narrated to us from 
Ah mad ibn Muhammad ibn ‘Īsā, from ‘Uthmān ibn ‘Īsā al-Kilābī, from Khālid 
ibn Najīh, from Zurārah ibn A‘yan,’ ’’ and ‘‘Muhammad ibn al-Hasan, may Allāh 
be pleased with him, narrated to us, and said: ‘ ‘Abdullāh ibn Ja‘far al-Himyarī 
narrated to us from ‘Alī ibn Muhammad al-Hajjāl, from Hasan ibn ‘Alī ibn 
Fad d āl, from ‘Abdullāh ibn Bukayr, from Zurārah.’ ’’ 

In as-S adūq’s narration, the following is reported: ‘‘He is the one about 
whose birth people will doubt. Among them some will say: ‘He was in his 
mother’s womb (huwa haml);’ and among them others will say: ‘He is in 
occultation;’ and among them, some will say: ‘He was never horn;’ and among 
them others will say: ‘He was born two years before his father died’ ’’ (See 
Kamālu ’d-dīn wa tamāmu ’n-ni‘mah, vol. 2, pp. 342 – 343). For this reason, we 
have inserted into the translation of this hadīth in al-Kāfī (no. 892) the words ‘‘ ‘ 
‘‘[His father died while] ’’ ’ ’’ so that it reads ‘‘ ‘ ‘‘[His father died while ] he 
was [still] in his mother’s womb.’’ ’ ’’ Further evidence supporting this reading 
comes in h adīth no. 916. 

The Shaykh an-Nu‘mānī reports the same text of this h adīth with a different 
chain of transmission: ‘‘Muhammad ibn Hammām, may Allāh have mercy on 
him, narrated to us, and said: ‘Ja‘far ibn Muhammad ibn Mālik narrated to us, 
and said: ‘‘ ‘Abbād ibn Ya‘qūb narrated to us from Yah yā ibn Ya‘lā from 
Zurārah.’’ ’ ’’ (al-ghaybah, pp. 166 – 167) 

The Shaykh at -T ūsī similar reports the same text, but again with his own 
chain of transmission: ‘‘Sa‘d ibn ‘Abdillāh narrated from a group of our co-
sectarians from ‘Uthmān ibn ‘Īsā, from Khālid ibn Najīh, from Zurārah.’’ (al-
Ghaybah, p.202). 
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894 – 7. ‘Alī ibn Muhammad, that ‘Abdullāh ibn Muhammad ibn 
Khālid said: ‘‘Mundhir ibn Muhammad ibn Qābūs narrated to us from 
Mansūr ibn as-Sindī (–) Abū Dāwūd al-Mustariq (–) Tha‘labah ibn 
Maymūn (–) Mālik al-Juhanī (–) al-Hārith ibn al-Mughīrah, that al-Asbagh 
ibn Nubātah said: 

‘‘ ‘I came into the presence of Amīr al-mu’minīn, peace be upon him, 
and found him deep in thought. He was tapping [his finger] on the ground. 
I said: ‘‘O Amīr al-mu’minīn, why do I see you deep in thought, tapping the 
ground, have you conceived a longing for it?’’ He said: ‘‘No, by Allāh, I 
have never desired it for a single day, nor [anything of] this world; but I was 
thinking of an infant who will be the eleventh born of my descendants. He 
is the Mahdī who will fill the earth with justice and equity as it will have 
been filled with injustice and oppression. He will go into occultation and 
there will be confusion about him, so that [many] groups will lose their way 
concerning this, while others will find their way.’’ Then I said: ‘‘O Amīr al-
mu’minīn, how long will the confusion and the occultation last?’’ He said: 
‘‘Six days, or six months, or six years.’’1 I said: ‘‘Will this really come to 
pass?’’ He said: ‘‘Indeed yes, just [as surely] as he will be created; but how 
can you bear such a situation, O Asbagh? 

1  The number ‘six’ is only a figure of speech. The meaning is clearly that 
the duration of the occultation is unknow. 
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They [who are rightly-guided in this confiision] will be the best of this 
community together with the best and most pious of this family [of the 
Prophet, peace be upon him and his family].’’ I said: ‘‘So what will happen 
after that?’’ He said: ‘‘Allāh will do what Ile wills: the manifestations of 
hidden things, the acts of will [for them], and all terminations and 
conclusions are with Him.’’ ’ ’’ 

895 – 8. ‘Alī ibn Ibrāhīm (–) his father (–) Hanān ibn Sadīr (–) Ma‘rūf 
ibn Kharrabūdh, that Abū Ja‘far, peace be upon him, said: 

‘‘We [i.e., the descendants of the Imām, al-Husayn, peace be upon him, 
among all the descendants of ‘Abdu ’l-Muttalib] are like the stars in the 
sky: whenever one star sets another star rises. Till, when you point with 
your fingers and crane your necks, Allāh puts your star in occultation from 
you; then [all] the sons of ‘Abdu ’l-Mutt alib will [appear to] be the same, 
and the one will not be distinguishable from the other. So when y our star 
rises [again], praise your Lord!’’ 

896 – 9. Muhammad ibn Yahyā (–) Ja‘far ibn Muhammad (–) al-Hasan 
ibn Mu‘āwiyah (–) ‘Abdullāh ibn Jabalah (–) ‘Abdullāh ibn Bukayr, that 
Zurārah said: 

‘‘I heard Abū ‘Abdillāh, peace be upon him, say: ‘The Qā’im, 
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peace be upon him, will go into occultation before he rises up.’ I said: 
‘Why?’ He said: ‘He will fear’ – and he pointed to his stomach with his 
hand ‘– that is [he will fear] being killed.’ ’’ 

897 – 10. ‘Alī ibn Ibrāhīm (–) his father (–) Ibn Abī ‘Umayr (–) Abū 
Ayyūb al-Khazzāz, that Muhammad ibn Muslim said: 

‘‘I heard Abū ‘Abdillāh, peace be upon him, say: ‘If [news of] an 
occultation reaches you from the Master of this Affair, do not deny it.’ ’’ 

898 – 11. al-Husayn ibn Muhammad and Muhammad ibn Yahyā (–) 
Ja‘far ibn Muhammad (–) al-Hasan ibn Mu‘āwiyah (–) ‘Abdullāh ibn 
Jabalah (–) Ibrāhīm ibn Khalaf ibn ‘Abbād al-Anmātī that Mufaddal ibn 
‘Umar said: 

‘‘I was in the presence of Abū ‘Abdillāh, peace be upon him, and with 
him in the room were several people, so I supposed by this that he wanted 
others [to hear him]. He said: ‘But, by Allāh, the Master of this Affair will 
be concealed from you and he will surely become unknown, so that it will 
be said: ‘‘He has died; he has perished; into which valley has he gone?’’ 
You will surely be tossed about like a boat is tossed about on the waves of 
the sea. No-one will be saved except he from whom Allāh has taken a 
covenant, in whose heart He 
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has inscribed faith, and whom he has strengthened by a spirit from Him. 
Indeed, twelve confusing flags will be hoisted, [the true] indistinguishable 
from [the false].’ ’’ 

He said: ‘‘I wept. Then he said: ‘What has made you weep, O Abū 
‘Abdillāh?’ I said: ‘May I be made your ransom, how can I not cry when 
you say: ‘‘twelve confusing flags, [the true] indistinguishable from [the 
false].’’? ’ ’’ 

He said: ‘‘In his sitting-room there was a small hole through which the 
sun shone, and he said: ‘Is this bright?’ I said: ‘Yes.’ He said: ‘Our Affair 
is brighter than this sunshine.’ ’’ 

899 – 12. al-Husayn ibn Muhammad (–) Ja‘far ibn Muhammad (–) al-
Qāsim ibn Ismā‘īl al-Anbārī (–) Yahyā ibn al-Muthannā (–) ‘Abdullāh ibn 
Bukayr (–) ‘Ubayd ibn Zurārah, that Abū ‘Abdillāh, peace be upon him, 
said: 

‘‘The Qā’im will have two occultations, in one of them1 he will be 
present at times of hajj: he will see the people, but they will not see him.’’ 

1  This means the major occultation, as the ‘Allāmah al-Majlisī said in 
Mir’ātu ’l-‘uqūl, vol.4, p.47. In the minor occultation many will see him in 
different places and recognize him. (See ahādīth nos. 871 and 872.) 
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900 – 13. ‘Alī ibn Muhammad (–) Sahl ibn Ziyād *and Muhammad ibn 
Yahyā and others (–) Ahmad ibn Muhammad *and ‘Alī ibn Ibrāhīm (–) 
his father, all three of them (–) Ibn Mahbūb (–) Hishām ibn Sālim (–) Abū 
Hamzah (–) Abū Ishāq as-Sabī‘ī, that one of the companions of Amīr al-
mu’minīn, peace be upon him, one who could be trusted, [said that] Amīr 
al-mu’minīn, peace be upon him, spoke the following words, which were 
memorized from his [speech], in a sermon which he gave from the minbar 
in [the mosque at] Kūfah: 

‘.O Allāh, You have determined [to send] a Divine Proof to Your earth; 
one Divine Proof after another to Your creation, to guide them [the 
creatures] to Your religion and to teach them knowledge of You, so that 
the followers of those near to You [awliyā’ik] may not be dispersed. [The 
Divine Proof] is either clearly visible but does not nine, or else conceals 
himself and [his rule] awaited. Their persons are concealed from the people 
in a time when they are in a state of truce [with the others], but the 
knowledge they spread previously is not concealed; their manners are firm 
in the hearts of the believers who put them into practice.’’ 

In another place in this sermon he, may peace be upon him, said: 
‘‘But who [does] this [description apply to]? In this way, that  
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the knowledge will disappear when no people can be found to transmit it; 
no people who will inscribe it in their memories and narrate it [to others] 
just as they heard it from men of knowledge, and who will report it truly 
from them. O Allāh, indeed I know that the knowledge will not all 
disappear, that its fundamentals will not be destroyed, and that You will 
not leave Your earth empty of a Divine Proof from You over Your 
creation, one who will either be clearly visible but not ruling, or in fear and 
unknown, so that Your Divine Proof shall not he falsified and [so that] 
those who are near to You shall not go astray after You have rightly guided 
them. But where are they? how many are they? They will be of the smallest 
number, but of the greatest rank before Allāh.’’ 

901 – 14. ‘Alī ibn Muhammad (–) Sahl ibn Ziyād (–) Mūsā ibn al-
Qāsim ibn Mu‘āwiyah al-Bajalī (–) ‘Alī ibn Ja‘far, that the latter’s brother, 
Mūsā ibn ja‘far, peace be upon him, said concerning the words of Allāh, 
to Whom belong Might and Majesty: Say: ‘What think you? If in the 
morning your water should have vanished into the earth, then who would 
bring you running water?’ (al-Mulk, 67:30) 

‘‘When your Imām is hidden from you, who will bring you a new 
Imām?’’1 

1  This is not an interpretation of the verse from the Qur’ān; the verse is used 
as an illustration for the fact that the Imāmate is a matter directly ordained by Allāh. 
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902 – 15. A group of our co-sectarians (–) Ahmad ibn Muhammad (–) 

‘Alī ibn al-Hakam (–) Abū Ayyūb al-Khazzāz, that Muhammad ibn 
Muslim said: 

‘‘I heard Abū ‘Abdillāh, peace he upon him, say: ‘If [news] of an 
occultation reaches you from your Master, do not deny it.’ ’’ 

903 – 16. A group of our co-sectarians (–) Ahmad ibn Muhammad (–) 
al-Hasan ibn ‘Alī al-Washshā’ (–) ‘Alī ibn Abī Hamzah (–) Abū Bas īr, that 
Abū ‘Abdillāh, peace be upon him, said: 

‘‘The Master of this Affair will definitely go into occultation, and in 
his occultation he will definitely go into seclusion. What a good place [for 
dwelling] in Taybah [i.e., Madinah], and there is no loneliness with 
thirty.’’1 

904 – 17. From the saute chain of narrators (–) al-Washshā’ (–) ‘Alī 
ibn al-Hasan, that Abān ibn Taghlīb said: 

‘‘Abū ‘Abdillāh, peace be upon him, said: ‘What is your idea [of what 
will happen] when the mighty blow is struck between the 

1  This apparently means that he will not be entirely alone, but will have a 
small number of companions with him. (See also h adīth no. 8611) 
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two mosques1, and knowledge disappears like the snake curls itself up in 
its hole; when differences arise between the Shi`ah and they call each other 
liars, and they spit in each others’ face?’ ’’ I said: ‘May I be made your 
ransom, there can be no good in this!’ He said to me three times: ‘All good 
is in this!’ ’’ 

905 – 18. From the same chain of narrators (–) Ahmad ibn Muhammad 
(–) his father, Muhammad ibn ‘Īsā (–) Ibn Bukayr that Zurārah said: 

‘‘I heard Abū ‘Abdillāh, peace be upon him, say: ‘The Qā’im will go 
into occultation before he rises up; he will fear – ’ and he pointed to his 
stomach with his hand ‘ – that is [he will fear] being killed.’ ’’ 

906 – 19. Muhammad ibn Yahyā (–) Muhammad ibn al-Husayn (–) 
Ibn Mahbūb, that Ishāq ibn ‘Ammār said: 

‘‘Abū ‘Abdillāh, peace be upon him, said: ‘The Qā’im, peace be upon 
him, will go into two occulations: one of them will be short, and the other 
will be long. In the first occultation only the elite (khāssah) of the Shī‘ah 
will know where he is, but in the other only those servants especially close 
to him (khāss ah mawālīh).’ ’’ 

1  This could refer to the house of the Imām al-‘Askarī, peace be upon him, 
which was situated in Sāmarrā’ between two mosques; this could also be the 
meaning of the reference in hadīth no.867. 
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907 – 20. Muhammad ibn Yahyā and Ahmad ibn Idrīs (–) al-Hasan ibn 
‘Alī al-Kūfī (–) ‘Alī ibn Hasan (–) his paternal uncle, ‘Abdu ’r-Rahmān 
ibn Kathīr, that Mufaddal ibn ‘Umar said: 

‘‘I heard Abū ‘Abdillāh, peace be upon him, say: ‘The Master of this 
Affair will go into two occultations. In the first of them, he will return from 
[the occultation] to his household [from time to time]; and in the second, 
they will say: ‘‘He has perished! What valley has he gone to?’’ ’ I said: 
‘What are we to do when the like of this occurs?’ He said: ‘Whenever 
someone lays claim to [the Imāmate], ask him things which he has to 
answer like [the Imām].’ ’’ 

908 – 21. Ahmad ibn Idrīs (–) Muhammad ibn Ahmad (–) Ja‘far ibn 
al-Qāsim (–) Muhammad ibn al-Walīd al-Khazzāz (–) al-Walīd ibn 
‘Uqbah (–) al-Hārith ibn Ziyād (–) Shu‘ayb, that Abū Hamzah said: 

‘‘I went into the presence of Abū ‘Abdillāh, peace be upon him, and 
said to him; ‘Are you the Master of this Affair?’ He said: ‘No.’ I said: ‘So 
your son is.’ He said: ‘No.’ I said: ‘So the son of your son is the one.’ He 
said: ‘No.’ I said: ‘So the son of the son of your son.’ 
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He said: ‘No.’ I said: ‘Who, then, will he be?’ He said: ‘He who will fill it 
[the earth] with justice, just as it will have been filled with oppression and 
injustice; in a period when there are no Imāms [manifest among the 
people], just as the Messenger of Allāh, peace be upon him and his 
descendants, was sent in a period when there were no messengers.’ ’’ 

909 – 22. ‘Alī ibn Muhammad (–) Ja‘far ibn Muhammad (–) Mūsā ibn 
Ja‘far al-Baghdādī (–) Wahb ihn Shādhān (–) al-Hasan ibn Abi ’r-Rabī‘ (–
) Muhammad ibn Ishāq, that Umm Hānī’ said: 

‘‘I asked Abū Ja‘far Muhammad ibn ‘Alī, peace he upon both of them, 
about the words of Allāh, the Sublime, No! I could swear by the 
withdrawers, the runners, the sinkers,...1 (at-Takwīr, 81:15 – 16).’’ 

She said: ‘‘He said: ‘He is the Imām who will withdraw in the year 260 
[the year of the death of the eleventh Imām]; then he will appear like a 
bright comet burning in the pitch-dark night. If you [live to] sec his time, 
your eyes will light up [with joy].’ ’’2 

1  These are descriptions of three kinds of stars. 
2  This is not an interpretation of the words of the verse, but a comparison 

between the status of the Imām and that of the stars, emphasizing the importance 
of the disappearance of either of them. 

www.wofis.com - info@wofis.com



 
 

 
* * * * * * * 

 
 

910 – 23. A group of our co-sectarians (–) Sa‘d ibn ‘Abdillāh (–) 
Ahmad ibn al-Hasan (–) ‘Umar ibn Yazīd, that al-Hasan ibn ar-Rabī‘ al-
Hamdānī said: 

‘‘Muhammad ibn Ishāq narrated to us from Usayd ibn Tha‘labah, that 
Umm Hānī’ said: 

‘‘ ‘I met Abū Ja‘far Muhammad ibn ‘Alī, peace be upon both of them, 
and asked him about this verse: No! I swear by the withdrawers, the 
runners, the sinkers,...1 (at-Takwīr, 81:15 – 16), and he said: ‘‘The 
withdrawer is the Imām who will withdraw in his lifetime, when 
knowledge of him will be cut off from the people, in the year 260. Then 
he will appear like a bright comet burning in the darkness of the night; if 
you see this, your eyes will light up [with joy].’’ ’ ’’38 

911 – 24. ‘Alī ibn Muhammad (–) one of our co-sectarians (–) Ayyūh 
ibn Nūh, that Abu ’l-Hasan, the third, peace be upon him, said: 

‘‘When your knowledge disappears from amongst you, prepare 
yourselves for the release from [your] suffering [appearing] beneath your 
feet [i.e., from among yourselves].’’ 

1  See previous h adīth. 
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912 – 25. A group of our co-sectarians (–) Sa‘d ibn ‘Abdillāh, that 
Ayyūb ibn Nūh said: 

‘‘I said to Abu ’l-Hasan or-Ridā, peace be upon him: ‘I hope that you 
are the Master of this Affair, and that Allāh will hand [the Imāmate] over 
to you without [any need for recourse to] the sword. For you have been 
acknowledged as the ruler, and dirhams have been struck bearing your 
name.1’ He said: ‘None of us will have letters frequently addressed to him, 
will be pointed out by the fingers [of men], will be asked questions, or will 
have possessions brought to him, who will not be assassinated or die in his 
bed, until Allāh sends for this Affair a youth from us, whose birth and place 
of upbringing will be unknown, but whose lineage will not be unknown.’ 
’’ 

913 – 26. al-Husayn ibn Muhammad and others (–) Ja‘far ibn Muhammad 
(–) ‘Alī ibn al-‘Abbās ibn ‘Āmir (–) Mūsā ibn Hi1āl al-Kindī (–) ‘Abdullāh ibn 
‘Atā’ said: 

‘‘I said to Abū Ja‘far, peace be upon him: ‘Your partisans (Shī‘ah) in Iraq 
are great in number, and, by Allāh, there is no-one in your household equal to 
you; so why do you not go forth and revolt?’ ’’ 

1  This refers to that fact that in the year 201/817 the ‘Abbāsid caliph al-
Ma‘mūn took allegiance from the people in the name of the Imām ar-Ridā, peace be 
upon him, as his successor to the caliphate, and struck coins in his name. 
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He said: ‘‘He said: ‘O ‘Abdullāh ibn ‘At ā’, you have taken to lending 
your ear to stupid people. O, by Allāh, I am not your Master [for this].’ ’’ 

He said: ‘‘I said to him: ‘Then who is our Master?’ He said: ‘Look to 
whosoever’s birth is obscured from the people: that will be your Master. 
There is not one of us whom [people] point out with their fingers or whose 
name is on people’s lips, who will not die in anger or will be killed [lit., 
against his will].’ ’’ 

914 – 27. Muhammad ibn Yahyā (–) Ahmad ibn Muhammad (–) al-
Husayn ibn Sa‘īd (–) Ibn Abī ‘Umayr (–) Hishām ibn Sālim, that Abū 
‘Abdillāh, peace be upon him, said: 

‘‘The Qā’im will rise up, and there will be no covenant, or agreement, 
or arrangement with anyone around his neck.’’ 

915 – 28. Muhammad ibn Yahyā (–) Ahmad ibn Muhammad (–) Ibn 
Faddāl (–) al-Hasan ibn ‘Alī al-‘At t ār (–) Ja‘far ibn Muhammad (–) 
Mansūr (–) the person he mentioned, that he said to Abū ‘Abdillāh, peace 
be upon him: 
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‘‘When I see in and out every day but do not see an Imām whose 
example I can follow, what am I to do?’’ 

[The Imām] said: ‘‘You should take as a friend he whom you must love 
and take as an enemy he whom you must hate, till Allāh, to Whom belong 
Might and Majesty, causes him [the Imām] to appear.’’ 

916 – 29. al-Husayn ibn Ahmad, that Ahmad ibn Hilāl said: 
‘‘ ‘Uthmān ibn ‘Īsā narrated to us from Khālid ibn Najīh that Zurārah 

ibn A‘yan said: 
‘‘ ‘Abū ‘Abdillāh, peace be upon him, said: ‘‘The youth will definitely 

go into occultation.’’ I said: ‘‘Why?’’ He said: ‘‘He will fear –’’ and he 
pointed to his stomach with his hand ‘‘– and he will be the Awaited one; 
he will be the one about whose birth people will have doubts. Among them 
will be those who will say: ‘He was in his mother’s womb,’ And among 
them will be those who will say: ‘His father died without an heir.’ And 
among them will be those who will say: ‘He was born two years before his 
father died.’ ’’ 

‘‘Zurārah said: ‘So I said: ‘‘What do you command me [to do] if I [live 
to] see that time?’’ He said: ‘‘Pray to Allāh with this supplication: ‘O 
Allāh, make Yourself known to me; for if You do not make 
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Yourself known to mc, I shall not come to know You. O Allāh, make Your 
Prophet known to me; for if you do not make Your Prophet known to me, 
I shall never come to know him. O Allāh, make Your Divine Proof known 
to me, for if You do not make Your Divine Proof known to me, I shall go 
astray from my religion.’ ’’ ’ ’’ 

Ahmad ibn al-Hilāl said: ‘‘I heard this hadīth fifty six years ago.’’1 

1  The Shaykh as-S adūq has reported this hadīth with a different chain of 
transmission: ‘‘Muhammad ibn Ishāq, may Allāh be pleased with him, narrated 
to us, and said: ‘Abū ‘Alī, Muhammad ibn Hammām narrated to us, and said: 
‘‘Ah mad ibn Muhammad an-Nawfalī narrated to us, and said: ‘Ahmad ibn Hilāl 
narrated to me...’ ’’ ’ ’’ (Kamālu ’d-dīn, vol. 2,p.343) 

The last sentence in this hadīth, says that Ah mad ibn Hilāl heard this report 
56 years before. This person was called al-‘Abartā’ī al-Baghdādī (180/796 – 267/ 
880 – 1). Thus he lived to see seven years of the occultation. His reference to 
when he heard the hadīth therefore goes back to the time of the Imām al-Jawād. 
One of the proofs given by the Imāmiyyah Shī‘ah for the occultation is the 
existence of ahādīth such as this which mention the occultation long before it 
happened, and which can be proved to have been uttered at these earlier dates. A 
good source for such a proof is what Abū ‘Alī al-Fad l ibn al-Hasan at-T abrisī (c 
486/1093 – 548/1154), the famous Imāmī muhaddith and mufassir, said in I‘lāmu 
’l-warā’, p.416, that he had found many ah ādīth concerning the occultation in the 
book, al-Mashyakhah, by al-Hasan ibn Mah būb (169/785 – 224/839), one of the 
six companions of the Imām ar-Rid ā, peace be upon him, whom all the Shī‘ah 
agree to have been faithful reporters of his ahādīth and whom they accept in 
matters of fiqh. His hook is one of the most fundamental books of Imāmī ah ādīth. 

This h adīth, no. 916, and no. 892 together with the alternative narration we 
gave in the footnote there, show that there would be four groups of opinion about 
the Imām al-Mahdī, peace be upon him. Subsequent historians have confirmed 
that these four groups actually existed among the Shī‘ah. The majority believed 
on the death of the Imām al-‘Askarī, peace be upon him, that al-Mahdī was born 
on the date which is specified in Chapter 125 of al-Kāfī, and that he went into 
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occultation after the death of his father. In opposition to this majority, there were 
three other minority groups; one of them believed that the eleventh Imām had no 
son although they differed about what exactly they believed after that, and ten 
sub-groups have been mentioned connected with this belief (see al-Maqālāt wa 
’l-firaq, pp. 106 – 115; Firaqu ’sh-Shī‘ah, pp.79 – 90; ash-Shahrastānī, vol. 1, 
pp.170 – 172; az-Zīnah, pt. 3, p. 292; al-Fusūlu ’l-mukhtārah, vol. 2, pp. 259 – 
260). A second group believed that when the Imām al-‘Askarī, peace be upon 
him, died, al-Mahdī was a foetus in his mother’s womb. One subgroup of these 
believed he was born eight months after his father’s death (see al-Maqālāt, p. 
114; Firaq, p.85; ash-Shahrastānī, vol. 1, p. 171; az-Zīnah, pt. 3, p. 293; al-Fusūl, 
vol. 2, p. 260). Another sub-group believed that he would remain in his mother’s 
womb, perhaps for a hundred years (al-Fusūl, vol. 2, p. 260). The third group 
believed he was born two years before his father’s death (ash-Shahrastānī, vol.1, 
p.171; az-Zīnah, pt. 3, pp. 292 – 293). 

The Shaykh al-Mufīd says, after he has listed the above groupings: ‘‘None of 
these groups (firqah) which we have mentioned are existent groups in our time, 
which is 373 [983], except the Ithnā ‘Ashariyyah Imāmiyyah, who believe in the 
Imāmate of the son of al-Hasan [al-‘Askarī, peace be upon him] who has the same 
name as the Messenger of Allāh, the blessings and peace of Allāh be upon him 
and his desecendants; who are certain that he is alive and that he will survive till 
the time he rises up by the sword, as we have explained previously. They are the 
largest of the Shī‘ah groups in number and in knowledge, and [among them] are 
mutakallimūn, thinkers [nuzzār], men of piety [sālihūn], men of worship, jurists, 
scholars of h adīth, men of letters, and poets. They are the examples par 
excellence of the Imāmiyyah, and the leaders of all of them; they are confirmed 
in the matters of [their] religion. Apart from [the Ithnā ‘Ashariyyah], none of the 
fourteen groups we have mentioned [concerning beliefs about the Imām al-
Mahdī, peace be upon him] have survived to speak forth about beliefs; nor are 
any still extant who can be described as above [i.e., as learned] in his faith. All 
that remains of them are narrations from the past, and stories without foundation 
concerning groups extant from them which have not been substantiated.’’ (al-
Fusūl, vol. 2, p. 161; al-Bihār, vol. 37, p.23) 
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917 – 30. Abū ‘Alī al-Ash‘arī (–) Muhammad ibn Hassan (–) 

Muhammad ibn ‘Alī (–) ‘Abdullāh ibn al-Qāsim (–) al-Mufaddal ibn 
‘Umar, that Abū ‘Abdillāh, peace be upon him, said concerning the words 
of Allāh, to Whom belong Might and Majesty, For when the Trump is 
sounded (al-Muddaththir, 74:8): 

‘‘There will be a triumphant but concealed Imām from us. When Allāh, 
may remembrance of Him be glorified, wills that His command be 
manifest, He will scratch a spot on his heart1, he will become clearly 
visible and will rise up according to the command of Allāh, the Blessed, 
the Sublime. 

918 – 31. Muhammad ibn Yahyā (–) Ja‘far ibn Muhammad (–) Ahmad 
ibn al-Husayn (–) Muhammad ibn ‘Abdillāh, that Muhammad ibn al-Faraj 
said: 

‘‘Abū Ja‘far, peace be upon him, wrote to me: ‘When Allāh, the 
Blessed, the Sublime, becomes wrathful with His creatures, He will deliver 
us from proximity to them.’ ’’ 

1  The comparison is between the simple sign for the Resurrection, and that 
which will be given the Mahdī, peace be upon him, for him to rise up. 

 
* * * * * 
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